THE CONSECRATED WAY TO CHRI STI AN PERFECTION. By A. T.
Jones. In the manifestation of Christ the Saviour it is
reveal ed that He nust appear in the three offices of
prophet, priest, and king. p. 3, Para. 1, [OACP].

O H mas prophet it was witten in the days of Mses: "I
will raise themup a Prophet fromanong their brethren,
like unto thee, and will put My words in H's nouth; and He
shal | speak unto themall that | shall command Hm And it
shal |l cone to pass, that whosoever will not hearken unto My
words which He shall speak in My name, | will require it of
him" Deut. 18:18,19. And this thought was continued in the
succeedi ng scriptures until H's comng. p. 3, Para. 2,

[ CWCP] .

O Hmas priest it was witten in the days of David: "Yet
have | set ['anointed,' margin] My King upon My holy hil
of Zion." Ps. 2:6. And this thought, |ikew se, was
continued in all the scriptures afterward unto H s com ng,
after H's comng, and unto the end of the Book. p. 3,
Para. 3, [CWCP].

Thus the Scriptures abundantly present Hmin the three
of fices of prophet, priest, and king. p. 3, Para. 4,
[ CWCP] .

This threefold truth is generally recognized by all who
have acquai ntance with the Scriptures, but above this there
is the truth which seens to be not so well known--that He
is not all three of these at the sane tine. The three
of fices are successive. He is prophet first, then after
that He is priest, and after that He is king. p. 4, Para.
1, [ OWCP].

He was "that Prophet" when He cane into the world, as that
"Teacher come from God," the Wrd nade flesh and dwel | ing
anong us, "full of grace and truth." Acts 3:19-23. But He
was not then a priest, nor would He be a priest if He were
even yet on earth, for it is witten, "If He were on earth,
He should not be a priest." Heb. 8:4. But, having finished
H's work in His prophetic office on earth, and havi ng
ascended to heaven at the right hand of the throne of God,
He is now and there our "great High Priest" who "ever
liveth to make intercession for us,” as it is witten: "He
shall be a priest upon H's [Father's] throne: and the
counsel of peace shall be between them both." Zech. 6:12,



13. p. 4, Para. 2, [CNCP].

As He was not that Priest when He was on earth as that
Prophet, so now He is not that King when He is in heaven as
that Priest. True, He is king in the sense and in the fact
that He is upon H's Father's throne, and thus He is the
kingly priest and the priestly king after the order of
Mel chi zedek, who, though priest of the Most Hi gh God, was
al so King of Salem which is King of peace. Heb. 7:1, 2.
But this is not the kingly office and throne that is
referred to and that is contenplated in the prophecy and
the promse of Hs specific office as king. p. 4, Para. 3,
[ CWCP] .

The kingly office of the prom se and the prophecy is that
He shall be King upon "the throne of H's father David," in
perpetuati on of the kingdom of God upon this earth. This
kingly office is the restoration and the perpetuation, in
Hm of the diadem the crown, and the throne of David,
whi ch was di sconti nued when, because of the profanity and
wi ckedness of the king and the people of Judah and Israel,
t hey were taken captive to Babylon, when it was decl ared:
"“And t hou, profane w cked prince of Israel, whose day is
cone, when iniquity shall have an end, Thus saith the Lord
God; Renpbve the diadem and take off the crown; this shal
not be the sane: exalt himthat is | ow, and abase hi mthat
is high. I wll overturn, overturn, overturn, it: and it
shall be no nore, until He conme whose right it is; and |
will give it Hm" Eze. 21:25-27. p. 5, Para. 1, [OACP].

Thus and at that tine the throne, the diadem and the
crown of the kingdom of David was di scontinued "until He
cone whose right it is,” when it wll be given Hm And He
whose right it is, is only Christ, "the Son of David." And
this "com ng" was not His first comng when He canme in H's
hum |iation, a man of sorrows and acquainted with grief;
but it is Hs second com ng, when He cones in His glory as
"King of kings and Lord of lords,"” when H s kingdom shal
break in pieces and consune all the kingdons of earth and
shall occupy the whole earth and shall stand forever. p.
5, Para. 2, [CQW\CP].

It is true that when He was born into the world, a babe in
Bet hl ehem He was born King and was then and has been ever
since King by right. But it is equally true that this
kingly office, diadem crown, and throne of the prophecy
and prom se, He did not then take and has not yet taken and



will not take until He cones again. Then it will be that He
will take to Hinself H's great power upon this earth, and
will reign fully and truly in all the splendor of His
kingly office and glory. For in the Scripture it is
portrayed that after "the judgnent was set, and the books
wer e opened,"” one |ike the Son of man cane to the Ancient
of days, "and there was given H m dom nion and glory, and a
ki ngdom that all people, nations, and | anguages, should
serve Hm His domnion is an everlasting dom nion, which
shal | not pass away, and H s ki ngdom that which shall not
be destroyed." Dan. 7:13, 14. Then it is that He shal

i ndeed take "the throne of His father David: and He shal
reign over the house of Jacob forever; and of H s ki ngdom
there shall be no end." Luke 1:32, 33. p. 5, Para. 3,

[ CWCP] .

Thus it is plain that in the contenplation of the
scripture, in the contenplation of the prom se and the
prophecy, as to H's three offices of prophet, priest, and
ki ng, these offices are successive, and not all nor even
any two of themat the sanme tinme. He canme first as "that
Prophet;" He is now that Priest, and will be that King when
He cones again. He finished H's work as "that Prophet”
before He becane that Priest; and He finishes Hs work as
that Priest before He will becone that King. p. 6, Para.

1, [ OWCP].

And as He was, and as He is, and as He is to be, so our
consideration of Hhmnust be. p. 6, Para. 2, [COACP].

That is to say: Wien He was in the world as that Prophet,
that is what the people were then to consider H m and, as
concerning that time, that is what we are now to consi der
Hm But they at that tinme could not consider H m as that
Priest, nor, as concerning Hmin that tinme, can we
consider Hmas that Priest; for when He was on earth, He
was not a priest. p. 6, Para. 3, [OACP].

But when that tine was past, He becane Priest. He is now
Priest. He is now just as truly Priest as, when He was on
earth, He was that Prophet. And in H's office and work of
priest we are nowto consider HHmjust as truly, just as
t horoughly, and just as constantly that Priest, as when He
was on earth; they and we nust consider H m as that
Prophet. p. 7, Para. 1, [CWCP].

And when He cones again in Hs glory and in the majesty of



Hi s ki ngdom and upon the throne of Hi s father David, then
we shall consider Hmas that King, which He wll then

i ndeed be. But not until then can we truly consider Hmin
H's kingly office, as He in that kingship and kingly office
wll be. p. 7, Para. 2, [QW\CP].

In Hs kingly office we can now truly contenplate H m as
only that which He is yet to be. In H's prophetic office we
can now contenplate Hmonly as that which He has been. But
in H s priesthood we nust now consider H mas that which He
now is, for only that is what He nowis. That is the office
in which alone He is now mani fested, and that is the office
in which alone we can now actually consider Hmin H's own
person and procedure. p. 7, Para. 3, [CACP].

Not only are H's three offices of prophet, priest, and
ki ng successive, but they are successive for a purpose. And
they are successive for a purpose in the exact order of the
succession as given--prophet, priest, and king. His office
as prophet was preparatory and essential to His office as
priest; and His offices of prophet and priest, in order,
are preparatory to Hs office as king. p. 7, Para. 4,

[ CWCP] .

And to us the consideration of Hmin these offices in
their order is essential. p. 8, Para. 1, [OACP].

We nust consider Hmin H's office as prophet, not only in
order that we may be taught by H m who spake as never nman
spake, but also that we shall be able properly to consider
Hmin Hs office as priest. p. 8, Para. 2, [CQ\CP].

And we nust consider Hmin His office as priest, not only
that we nmay have the infinite benefit of H's priesthood,

but also that we shall be prepared for what we are to be.
For it is witten: "They shall be priests of God and of
Christ, and shall reign with H ma thousand years." Rev.
20:6. p. 8, Para. 3, [ONCP].

And having considered Hmin H's office of prophet as
preparatory to our properly considering Hmin H's office
as priest, it is essential that we consider Hmin H's
office as priest in order that we shall be able to consider
Hmin Hs office as king; that is, in order that we shall
be with HHmthere and reign with HHmthere. For even of us
it is witten: "The saints of the Mdst Hi gh shall take the
ki ngdom and possess the ki ngdom forever, even forever and



ever," and "they shall reign forever and ever." Dan. 7:18;
Rev. 22:5. p. 8, Para. 4, [QNCP].

Hi s priesthood being the present office and work of
Christ, this having been H's office and work ever since His
ascension to heaven, Christ in H's priesthood is the all-
i mportant study for all Christians, as well as for all
ot her people. p. 8, Para. 5, [CQACP].

"Now of the things which we have spoken this is the sum
We have such an High Priest, who is set on the right hand
of the throne of the Majesty in the heavens; a mnister of
the sanctuary, and of the true tabernacle, which the Lord
pitched, and not man." p. 9, Para. 1, [QOACP].

This is the summ ng up of the evidence of the high

pri esthood of Christ presented in the first seven chapters
of Hebrews. The "sunmi' thus presented is not particularly
that we have an H gh Priest but that "we have such an High

Priest." "Such" signifies "of that kind; of a |like kind or
degree,"--"the sane as previously nentioned or specified;
not another or different.” p. 9, Para. 2, [CQW\CP].

That is to say: In the preceding part (the first seven
chapters of the Epistle to the Hebrews) there have been
specified certain things concerning Christ as Hi gh Priest,
certain qualifications by which He became Hi gh Priest, or
certain things which are becoming to H mas an H gh Priest,
which are summed up in this text: "Now of the things which
we have spoken this is the sum W have such an Hi gh
Priest." p. 9, Para. 3, [CQW\CP].

It is necessary, therefore, to an understanding of this
scripture that the previous portion of this epistle shal
be reviewed to see what is the true weight and inport of
this word, "such an High Priest.” The whol e of the seventh
chapter is devoted to the discussion of this priesthood.
The sixth chapter closes with the thought of this
priesthood. The fifth chapter is alnost wholly devoted to
t he sane thought. The fourth chapter closes wth it, and
the fourth chapter is but a continuation of the third
chapter, which begins with an exhortation to "consider the
Apostl e and H gh Priest of our profession, Christ Jesus;"
and this as the conclusion fromwhat had al ready been
presented. The second chapter closes with the thought of
H s being "a merciful and faithful High Priest” and this
al so as the conclusion fromwhat has preceded in the first



and second chapters, for though they are two chapters the
subject is but one. p. 9, Para. 4, [CW\CP].

This sketch shows plainly that in the first seven chapters
of Hebrews the one great thought over all is the priesthood
of Christ and that the truths presented, whatever the
t hought or the formmy be, are all sinply the presentation
in different ways of the great truth of this priesthood,
all of whichis finally summed up in the words: "W have
such an H gh Priest.” p. 10, Para. 1, [CW\CP].

Therefore, in discovering the true weight and inport of
this expression, "such an Hgh Priest,” it is necessary to
begin with the very first words of the book of Hebrews and
foll ow the thought straight through to the summ ng up,
bearing constantly in mnd that the one transcendent
thought in all that is presented is "such an H gh Priest”
and that in all that is said the one great purpose is to
show t o manki nd that we have "such an High Priest." However
rich and full nmay be the truths in thensel ves, concerning
Christ, which are contained in the successive statenents,
it nmust be constantly borne in mnd that these truths--
however rich, however full--are all expressed with the one
great aimof show ng that we have "such an Hi gh Priest."”
And in studying these truths as they are presented in the
epi stle, they nust be held as subordinate and tributary to
the great truth over all that is the "sum"--"we have such
an Hgh Priest."” p. 10, Para. 2, [CWCP].

In the second chapter of Hebrews, as the conclusion of the
argunment there presented, it is witten: "Werefore in al
things it behooved Hmto be nade |ike unto H's brethren,
that He m ght be a nmerciful and faithful H gh Priest in
things pertaining to God." In this it is declared that
Christ's condescension, H s |likeness to nankind, Hi s being
made flesh and dwel | i ng anongst nmen, was necessary to Hi s
becom ng "a nmerciful and faithful Hgh Priest.” But in
order to know the neasure of H s condescension and what is
the real neaning of H's place in the flesh as the Son of
man and man, it is necessary to know what was first the
nmeasure of His exaltation as the Son of God and God, and
this is the subject of the first chapter. p. 11, Para. 1
[ CWCP] .

The condescension of Christ, the position of Christ, and
the nature of Christ as He was in the flesh in the world
are given in the second chapter of Hebrews nore fully than



in any other one place in the Scriptures. But this is in
the second chapter. The first chapter precedes it.
Therefore the truth and the thought presented in the first
chapter are essentially precedent to the second chapter.
The first chapter nust be fully understood in order to be
able to foll ow the thought and understand the truth in the
second chapter. p. 11, Para. 2, [Q\CP].

In the first chapter of Hebrews, the exaltation, the
position, and the nature of Christ as He was in heaven
before He canme to the world are nore fully given than in
any other single portion of the Scriptures. Therefore it is
certain that an understanding of the position and nature of
Christ as He was in heaven is essential to a proper
understanding of His position and nature as He was on
earth. And since it behooved Hmto be what He was on
earth, in order that He m ght be a nerciful and faithful
High Priest, it is essential to know what He was in heaven,
for this is essential precedent to what He was on earth and
is therefore an essential part of the evidence that is
summed up in the expression, "W have such an Hi gh Priest.”
p. 12, Para. 1, [CO\CP].

What, then, is the thought concerning Christ in the first
chapter of Hebrews? p. 13, Para. 1, [CQW\CP].

First of all there is introduced "God"--CGod the Father--as
the speaker to nen, who "in tinme past spake unto the
fathers by the prophets” and who "hath in these | ast days
spoken unto us by His Son." p. 13, Para. 2, [OQACP].

Thus is introduced Christ the Son of God. Then of H m and
the Father it is witten: "Whom He [the Father] hath

appoi nted heir of all things, by whomalso He [the Father]
made the worlds."” Thus, as prelimnary to H s introduction
and our consideration of Hmas H gh Priest, Christ the Son
of God is introduced as being with God as Creator and as
being the active, vivifying Wrd in the creation--"by whom
al so He [ God] nade the worlds.” p. 13, Para. 3, [OACP].

Next, of the Son of God Hinself we read: "Who being the
brightness of His [God' s] glory, and the express image of
Hs [God' s] person ["the very inpress of H's substance,”
margin R V.], and upholding all things by the word of H's
power, when He had by Hi nself purged our sins, sat down on
the right hand of the Majesty on high." p. 13, Para. 4,

[ CWCP] .



This tells us that in heaven the nature of Christ was the
nature of God, that He in His person, in H's substance, is
the very inpress, the very character, of the substance of
God. That is to say that in heaven as He was before He cane
to the world the nature of Christ was in very substance the
nature of God. p. 13, Para. 5, [CW\CP].

Therefore it is further witten of H mthat He was "nade
so nmuch better than the angels, as He hath by inheritance
obtai ned a nore excellent nanme than they." This nore
excellent nane is the nane "God," which, in the eighth
verse, is given by the Father to the Son: "Unto the Son He
[ God] saith, Thy throne, O God, is forever and ever." p.
14, Para. 1, [OACP].

Thus, He is "so nmuch" better than the angels as God is
better than the angels. And it is because of this that He
has that nore excellent nane--the nanme expressing only what
He is in H's very nature. p. 14, Para. 2, [QOACP].

And this nanme "He hath by inheritance.” It is not a nane
that was bestowed but a nane that is inherited. p. 14,
Para. 3, [QW\CP].

Now it lies in the nature of things, as an everlasting
truth, that the only name any person can possibly inherit
is his father's name. This nane, then, of Christ's, which
is nore excellent than that of the angels, is the nanme of
H s Father, and H s Father's nane is God. The Son's nane,
t herefore, which He has by inheritance, is God. And this
name, which is nore excellent than that of the angels, is
Hi s because he is "so much better than the angels." That
name being God, He is "so nuch better than the angel s" as
God is better than the angels. p. 14, Para. 4, [CQW\CP].

Next, Hi s position and nature, as better than that of the
angels, is dwelt upon: "For unto which of the angels said
He [the Father] at any time, Thou art My Son, this day have
| begotten thee? And again, | will be to Hma Father, and
He shall be to Me a Son?" This holds the thought of the
nore excell ent name spoken of in the previous verse. For
He, being the Son of God--God being H's Father, thus hath
"by inheritance" the nanme of Hs Father, which is God and
which is so nmuch nore excellent than the nane of the angels
as God is better than they. p. 14, Para. 5, [CQACP].



This is dwelt upon yet further: "And again, when He
bringeth in the first begotten into the world, He saith,
and let all the angels of God worship Hm" Thus He is so
much better than the angels that He is worshi ped by the
angels: and this according to the will of God, because He
is, in Hs nature, God. p. 15, Para. 1, [QOACP].

Thi s thought of the mighty contrast between Christ and the
angels is dwelt upon yet further: "OF the angels He saith,
Who nmaketh His angels spirits, and H's mnisters a flanme of
fire. But unto the Son He saith, Thy throne, O God, is
forever and ever ["frometernity to eternity," Gernan
translation]." p. 15, Para. 2, [QOACP].

And again, "A scepter of righteousness is the scepter of
Thy ki ngdom Thou hast | oved righteousness, and hated
iniquity; therefore God, even Thy God, hath anointed Thee
with the oil of gladness above Thy fellows."” p. 15, Para.
3, [CWCP].

And yet again, the Father, in speaking to the Son, says:
"Thou, Lord, in the beginning hast laid the foundation of
the earth; and the heavens are the works of Thine hands:
they shall perish; but Thou remainest; and they all shal
wax old as doth a garnent; and as a vesture shalt Thou fold
t hem up, and they shall be changed: but Thou are the sane,
and Thy years shall not fail." p. 15, Para. 4, [CQ\ACP].

Note the contrasts here and in themread the nature of
Christ. The heavens shall perish, but He remains. The
heavens shall wax old, but H's years shall not fail. The
heavens shall be changed, but He is the sane. This shows
that He is God, of the nature of God. p. 15, Para. 5,

[ OWCP] .

Yet nore of this contrast between Christ and the angels:
"To which of the angels said He at any tine, Sit on My
right hand, until | make thine enem es thy footstool? Are
they not all mnistering spirits, sent forth to mnister
for themwho shall be heirs of salvation?" p. 16, Para. 1
[ CWCP] .

Thus, in the first chapter of Hebrews Christ is reveal ed
hi gher than the angels, as God; and as nmuch higher than the
angels as is God, because He is God. p. 16, Para. 2,

[ CWCP] .



In the first chapter of Hebrews Christ is reveal ed as God,
of the name of God, because He is of the nature of God. And
so entirely is Hs nature of the nature of God that it is
the very inpress of the substance of God. p. 16, Para. 3,

[ CWCP] .

This is Christ the Saviour, Spirit of Spirit, substance of
substance, of God. p. 16, Para. 4, [C\CP].

And this it is essential to knowin the first chapter of
Hebrews, in order to know what is His nature revealed in
t he second chapter of Hebrews as man. p. 16, Para. 5,

[ OWCP] .

Christ's likeness to God, as set forth in the first
chapter of Hebrews, is only introductory to the setting
forth of His |likeness to nen, as in the second chapter of
Hebrews. p. 17, Para. 1, [CQW\CP].

H's |ikeness to God, as in the first chapter of Hebrews,
is the only basis of true understanding of His |ikeness to
men, as in the second chapter of Hebrews. p. 17, Para. 2,
[ OWCP] .

And this |likeness to God, as given in the first chapter of
Hebrews, is |likeness--not in the sense of a nere picture or
representation--but is |likeness in the sense of being
actually like in very nature--the very "inpress of H's
substance,” Spirit of Spirit, substance of substance, of
God. p. 17, Para. 3, [OACP].

And this is given as the prelimnary to our understandi ng
of Hs likeness to nen. That is to say: fromthis we are to
understand that His |likeness to nen is not nmerely in shape,
in picture, or representation, but in nature, in very
substance. Ot herw se, the whole first chapter of Hebrews,
with all its detail of information, is, in that connection,
nmeani ngl ess and m splaced. p. 17, Para. 4, [CA\CP].

VWhat, then, is this truth of Christ nmade in the |ikeness
of men, as given in the second chapter of Hebrews? p. 17,
Para. 5, [CWCP].

Bearing in mnd the great thought of the first chapter and
the first four verses of the second chapter,--of Christ in
contrast with the angels, higher than the angels, as Cod, --
we begin with the fifth verse of the second chapter, where



begi ns the thought of Christ in contrast with the angels,
| ower than the angels, as man. p. 17, Para. 6, [CACP].

So we read: "For unto the angels hath He not put in
subj ection the world to cone, whereof we speak. But one in
a certain place testified, saying, Wit is man, that Thou
art mndful of hin or the son of man, that Thou visitest
hi n? Thou nmadest hima little | ower than the angels; Thou
crownedst himwth glory and honor, and di dst set himover
t he works of Thy hands: Thou hast put all things in subject
under his feet. For in that He put all in subject under
Hm He left nothing that is not put under Hm But now we
see not yet all things put under Hm But we see Jesus.”
Heb. 2:5-9. p. 18, Para. 1, [CQW\CP].

That is to say: God has not put in subjection to the
angels the world to cone, but He has put it in subjection
to man--yet not the man to whomit was originally put in
subj ection, for, though it was so, yet now we see it not
so. The man |l ost his dom nion, and instead of having al
things in subjection under his feet, he hinself is nowin
subj ection to death. And he is in subjection to death only
because he is in subjection to sin, for "by one man sin
entered into the world, and death by sin; and so death
passed upon all nen, for that all have sinned.” Rom 5:12.
He is in subjection to death because he is in subjection to
sin, for death is only the wages of sin. p. 18, Para. 2,

[ CWCP] .

Neverthel ess, it stands eternally true that not unto the
angels hath He put in subjection the world to come, but
unto man. And, now, Jesus Christ is THE MAN. p. 18, Para.
3, [CWCP].

For, though this dom nion having been put in subjection to
man and t hough now we see it not so, though man was given
t he dom nion over all, and now we see that dominion lost to
that particular man, yet we do "see Jesus," as nan, cone to
regain that original dom nion. W do "see Jesus" as nan,
come to have all things put in subjection under Hm p.

19, Para. 1, [OACP].

That man was the first Adam this other Man is the | ast
Adam That first Adamwas nmade a little | ower than the
angels; this |ast Adam Jesus, also we see "nmade a little
| oner than the angels." p. 19, Para. 2, [CQ\CP].



That first man did not remain in the position where he was
made, "l ower than the angels.” He |ost that and went stil

| oner and becane subject to sin and, in that, subject to
suffering, even to the suffering of death. p. 19, Para. 3,
[ CWCP] .

And the | ast Adam we see in the sane place, in the sane
condition: "W see Jesus, who was nade a little | ower than
the angels for the suffering of death.” And again: "Both He
that sanctifieth and they who are sanctified are all OF
ONE." p. 19, Para. 4, [QNCP].

He which sanctifieth is Jesus. They who are sanctified are
men of all nations, kindreds, tongues, and peoples. And one
man sanctified out of any nation, any kindred, any tongue,
or any people, is divine denonstration that every soul of
that nation, kindred, tongue, or people m ght have been
sanctified. And Jesus, having becone one of these that He
m ght bring themto glory is proof that He is one of
manki nd al t oget her; that He, as man, and all nen
t hensel ves, are "all of one: for which cause He is not
ashamed to call thembrethren.” p. 19, Para. 5, [CQ\CP].

Therefore, as in heaven He was hi gher than the angels, as
God; so on earth He was | ower than the angels, as man. As
when He was hi gher than the angels, as God, He and God were
of one; so when He was on the earth, |ower than the angels,
as man, He and man are "of one." So that just as certainly
as, on the side of God, Jesus and God are of one--of one
Spirit, of one nature, of one substance; so, on the side of
man, Christ and man are "of one"--of one flesh, of one
nature, of one substance. p. 20, Para. 1, [CQOACP].

The |ikeness of Christ to God is in substance as well as
in form And the |ikeness of Christ to man is in substance
as well as in form Oherwse, there is no neaning in the
first chapter of Hebrews as introductory to the second
chapter--no neaning in the antitheses between the first and
second chapters, and the first chapter is out of place and
enpty, as a basis of introduction to the second chapter.

p. 20, Para. 2, [OACP].

The first chapter of Hebrews reveals that Christ's

i keness to God is not sinply in formor representation but
al so in very substance, and the second chapter as clearly
reveals that His |likeness to nmen is not sinply in formor
in representation but also in very substance. It is



Iikeness to nen as they are in all things, exactly as they
are. Wherefore, it is witten: "In the beginning was the
Wrd, and the Wird was with God, and the Wrd was God.

. And the Word was nmade flesh, and dwelt anmong us." John
1:1-14. p. 21, Para. 1, [OACP].

And that this is |likeness to man as he is in his fallen,
sinful nature and not as he was in his original, sinless
nature is made certain by the word: "W see Jesus, who was
made a little | ower than the angels for the suffering of
death." Therefore, as man is since he becane subject to
death, this is what we see Jesus to be, in H's place as
man. p. 21, Para. 2, [CQOACP].

Therefore, just as certainly as we see Jesus |ower than
the angels, unto the suffering of death, so certainly it is
by this denponstrated that, as man, Jesus took the nature of
man as he is since death entered and not the nature of nman
as he was before he becane subject to death. p. 21, Para.
3, [CWCP].

But death entered only because of sin; had not sin
entered, death never could have entered. And we see Jesus
made | ower than the angels for the suffering of death
Therefore we see Jesus made in the nature of man, as man is
since man sinned and not as man was before sin entered. For
this He did that He might "taste death for every man." In
becom ng man that he m ght reach nman, He nust cone to man
where man is. Man is subject to death. Therefore Jesus nust
become nan, as man is since he is subject to death. p. 21,
Para. 4, [CWCP].

"For it became HHm for whomare all things, and by whom
are all things, in bringing many sons unto glory, to nake
the captain of their salvation perfect through sufferings."
Heb. 2:10. Thus, in becoming man, it became HHmto becone
such as man is. Man is subject to sufferings. Therefore it
becane Hmto come to the man where he is--in his
sufferings. p. 22, Para. 1, [QACP].

Bef ore man sinned he was not in any sense subject to
sufferings. And for Jesus to have cone in the nature of nan
as he was before sin entered, would have been only to cone
inawy and in a nature in which it would be inpossible
for Hmto know the sufferings of man and therefore
i npossible to reach himto save him But since it becane
Hm in bringing nmen unto glory, to be made perfect through



sufferings, it is certain that Jesus in becom ng man
partook of the nature of man as he is since he becane
subject to suffering, even the suffering of death, which is
t he wages of sin. p. 22, Para. 2, [CQACP].

And so it is witten: "Forasnmuch then as the children are
partakers of flesh and blood, He also Hinself |ikew se took
part of the sane."” Verse 14. He, in H's hunan nature, took
the sanme flesh and bl ood that nen have. Al the words that
could be used to nmake this plain and positive are here put
together in a single sentence. p. 22, Para. 3, [COACP].

The children of nmen are partakers of flesh and bl ood, and
because of this He took part of the sane. p. 23, Para. 1,
[ CWCP] .

But this is not all. He also took part of the sane flesh
and bl ood as that of which the children are partakers. p.
23, Para. 2, [QWCP].

Nor is this all. He also Hinself took part of the sane
fl esh and bl ood as that of which the children of nen are
partakers. p. 23, Para. 3, [Q\CP].

Nor yet is this all. He also Hnself |ikew se took part of
the same flesh and bl ood as that of which nmen are
partakers. p. 23, Para. 4, [Q\CP].

Thus the Spirit of inspiration so nuch desires that this
truth shall be nmade so plain and enphatic as to be
understood by all, that He is not content to use any fewer
than all the words that could be used that just as, and
just as certainly as, "the children are partakers of flesh
and bl ood, He also Hinself |ikew se took part of the sane”
fl esh and blood. p. 23, Para. 5, [CW\CP].

And this He did in order "that through death He mi ght
deliver them who through fear of death were all their

lifetinme subject to bondage." He took part of the sane

fl esh and bl ood as we have in the bondage of sin and the

fear of death, in order that He m ght deliver us fromthe

bondage of sin and the fear of death. p. 23, Para. 6,

[ CWCP] .

And so, "Both He that sanctifieth and they who are
sanctified are all of one: for which cause he is not
ashaned to call thembrethren." p. 23, Para. 7, [CW\CP].



This great truth of the blood-relationship, this blood-
br ot herhood of Christ with men is taught in the gospel in
Cenesis. For when God made His everlasting covenant with
Abraham the sacrifices were cut in two and He, with
Abr aham passed between the pieces. Gen. 15:8-18; Jer.
34:18, 10; Heb. 7:5, 9. By this act the Lord entered into
"the nost sol emm covenant known to the Oriental™ or to
Manki nd, - -t he bl ood covenant, --and thus becane bl ood-
brother to Abraham "a relation which outranks every other
relation inlife." p. 24, Para. 1, [CQACP].

This great truth of Christ's blood-relationship to man is
further taught in the gospel in Leviticus. In the gospel in
Leviticus there is witten the |law of redenption of men and
their inheritances. Wien any one of the children of Israel
had | ost his inheritance or hinself had been brought into
bondage, there was redenption provided. |If he was able of
hinself to redeemhinself or his inheritance, he could do
it. But if he was not able of hinself to redeem then the
right of redenption fell to his nearest of kin in bl ood-
relationship. It fell not nmerely to one who was near of kin
anong his brethren but to the one who was nearest of kin
who was able. Lev. 25:24-28; 47-49; Ruth 2:20; 3:9, 12, 13;
4:1-14, with the marginal readings. p. 24, Para. 2,

[ CWCP] .

Thus in Genesis and Leviticus there has been taught
through all these ages the very truth which we find here
taught in the second chapter of Hebrews--the truth that man
has |l ost his inheritance and is hinself also in bondage.
And as he hinself can not redeem hinself nor his
i nheritance, the right of redenption falls to the nearest
of kin who is able. And Jesus Christ is the only one in al
the universe who is able. p. 24, Para. 3, [OACP].

But to be the Redeener he nust be not only able, He nust
be a blood relative. And He nust al so be not only near of
kin, but the nearest of kin and the nearest of kin by
bl ood-rel ati onship. Therefore, "as the children"” of man--as
the children of the one who | ost our inheritance--"are
partakers of flesh and blood, He also Hinself |ikew se took
part of the sanme"--took part of flesh and blood in very
substance |ike ours and so becane our nearest of kin. And
therefore it is witten that He and we "are all of one: for
whi ch cause He is not ashamed to call us brethren.” p. 25,
Para. 1, [CWCP].



But the Scripture does not stop even yet with the
statenent of this all-inmportant truth. It says, further:
"For verily He took not on Hmthe nature of angels; but He
took on H mthe seed of Abraham Werefore in all things it
behooved HHmto be made |like unto His brethren," whose
bl ood- brot her He becane in the confirmng of that
everlasting covenant. p. 25, Para. 2, [CQW\CP].

And this He did in order that wherein "He Hi nself hath
suffered being tenpted, He is able to succor themthat are
tenpted.” For He was "touched with the feeling of our
infirmties;" being "in all points tenpted |like as we are,
yet without sin." Heb. 4:15. Being nmade in H s human nature
inall things Iike as we are, He could be and He was
tenpted in all points |like as we are. The only way in which
He coul d possibly be tenpted "like as we are" was to becone
"in all things" "like as we are.” p. 25, Para. 3, [Q\CP].

As in H's human nature He is one of us, and as "Hi nself
took our infirmties" (Matt. 8:17), He could be "touched
with the feeling of our infirmties.” Being in all things
made |i ke us, He, when tenpted, felt just as we feel when
we are tenpted and knows all about it and so can hel p and
save to the utternost all who will receive Hm As in H's
flesh, and [as] Hinmself in the flesh, He was as weak as we
are and of H nself could "do nothing" (John 5:30); so when
He bore "our griefs and carried our sorrows" (Isaiah 53:4)
and was tenpted as we are, feeling as we feel, by Hs
divine faith He conquered all by the power of God which
that faith brought Hm and which in our flesh He has
brought to us. p. 25, Para. 4, [CQW\CP].

Therefore, Hi s nane is called Enmanuel which is "God with
us." Not God with Hmonly but God with us. God was with
Hmin eternity and could have been with H m even t hough He
had not given H nself for us. But man through sin becane
wi t hout God, and God wanted to be again with us. Therefore
Jesus becane "us" that God with Hmmght be "God with us."
And that is H s nane, because that is what He is. Bl essed
be H s nane. p. 26, Para. 1, [CWCP].

And this is "the faith of Jesus" and the power of it. This
is our Saviour--one of God and one of man--and therefore
able to save to the utternost every soul who will cone to
God by Hm p. 26, Para. 2, [COACP].



“Christ Jesus, . . . being in the form of God, .
enptied H nsel f, and took upon Hmthe formof a servant
and was made in the |likeness of nen." Phil. 2:5-7, RV. He
was nmade in the |ikeness of nmen, as nen are, just where
they are. p. 27, Para. 1, [QACP].

"The Wrd was nmade flesh.” He "took part of the sane”
fl esh and bl ood as that of which the children of nen are
partakers, as they are since nman has fallen into sin. And
soit is witten: "Wen the fullness of the tinme was cone,
God sent forth His Son, made . . . under the law." p. 27,
Para. 2, [CWCP].

To be under the lawis to be guilty, condemed, and
subject to the curse. For it is witten: "W know t hat what
t hi ngs soever the law saith, it saith to them who are under
the law. that . . . all the world may becone guilty before
God." This because "all have sinned, and cone short of the
glory of God." Rom 3:19, 23; 6:14. p. 27, Para. 3,

[ CWCP] .

And the guilt of sin brings the curse. In Zech. 5:1-4, the
prophet beheld a "flying roll; the length thereof.

twenty cubits, and the breadth thereof ten cubits." The
Lord said to him "This is the curse that goeth forth over
the face of the whole earth.” And what is the cause of this
curse over the face of the whole earth? This: "For every
one that stealeth shall be cut off as on this side
according to it; and every one that sweareth shall be cut
off as on that side according to it." p. 27, Para. 4,

[ CWCP] .

That is, this roll is the | aw of God, one commandnent
being cited fromeach table, show ng that both tables of
the law are included in the roll. Every one that steal eth--
every one that transgresseth the lawin the things of the
second tabl e--shall be cut off as on this side of the | aw
according to it, and every one that sweareth--every one
that transgresseth in the things of the first table of the
| aw-shall be cut off as on that side of the |aw according
toit. p. 28, Para. 1, [CA\CP].

The heavenly recorders do not need to wite out a
statement of each particular sin of every man but sinply to
indicate on the roll that pertains to man the particul ar
commandnent that is violated in each transgression. And
that such a roll of the | aw does go with every man wherever



he goes and even abides in his house is plain fromthe next
words: "I will bring it forth, saith the Lord of hosts, and
it shall enter into the house of the thief, and into the
house of himthat sweareth falsely by My name: and it shal
remain in the mdst of his house.” p. 28, Para. 2, [OACP].

And unl ess a renmedy shall be found, there that roll of the
law will remain until the curse shall consune that nman, and
his house, "with the tinmber thereof and the stones
thereof:" that is, until the curse shall devour the earth
in that great day when the very elenents shall nelt with
fervent heat. For "the strength of sin" and the curse "is
the law." 1 Cor. 15:56; Isaiah 24:5, 6; 2 Peter 3:10-12.

p. 28, Para. 3, [OACP].

But, thanks be to God, "God sent forth Hi s son, made
under the law, to redeemthemthat were under the |law "
Gal. 4:4,5. By H's comng He brought redenption to every
soul who is under the law. But in order perfectly to bring
that redenption to nmen under the law, He Hinsel f nust cone
to men, just where they are and as they are, under the |aw
p. 28, Para. 4, [OACP].

And this He did, for he was "made under the |aw," He was
made "guilty;" He was made condemed by the | aw, He was
"made" as guilty as any man is guilty who is under the |aw
He was "made" under condemation as fully as any man is
under condemnati on because of his violation of the Iaw. He
was "made" under the curse as conpletely as any man in the
worl d has ever been or ever can be under the curse. For it
is witten: "He that is hanged ["on a tree"] is accursed of
God." Deut. 21:23. p. 29, Para. 1, [CWNCP].

The Hebrew nakes this stronger still, for the literal
translation is: "He that hangeth on a tree is the curse of
God." And this is exactly the strength of the fact
respecting Christ, for it is witten that He was "nmade a
curse.” Thus, when He was nade under the | aw, He was nade
all that it neans to be under the law. He was nmade guilty;
He was nmade condemed; He was nade a curse. p. 29, Para.
2, [CWCP].

But bear in mnd forever that all this He "was made." He
was none of this of Hionself, of native fault, but all of it
he "was made." And He was made it all for us: for us who
are under the law, for us who are under condemmati on
because of transgression of the law, for us who are under



t he curse because of swearing and |ying and killing and
stealing and commtting adultery and all the other
infractions of the roll of God's |law that goeth with us and
that remai neth in our house. p. 29, Para. 3, [COACP].

He was made under the law to redeemthemthat are under
the law. He was made a curse to redeemthemthat are under
t he curse because of being under the law. p. 30, Para. 1
[ CWCP] .

But for whonsoever it was done, and whatsoever is
acconplished by the doing of it, there nmust never be
forgotten the fact that, in order to the doing of that
whi ch was done He had to be "made" that which those already
were for whomthe thing was done. p. 30, Para. 2, [COACP].

Any man, therefore, in all the world, who knows guilt, by
that very thing knows al so what Jesus felt for himand by
this knows how cl ose Jesus has cone to him Whosoever knows
what is condemation in that knows exactly what Jesus felt
for himand so knows how thoroughly Jesus is able to
synpat hi ze with himand to redeem him Whosoever knows the
curse of sin, "the plague of his own heart,” in that can
know exactly what Jesus experienced for himand how
entirely Jesus identified Hnself, in very experience, with
him p. 30, Para. 3, [CQW\CP].

Bearing guilt, being under condemmati on and so under the
wei ght of the curse, Jesus, a whole lifetine in this world

of guilt, condemation, and the curse, lived the perfect
life of the righteousness of God, w thout ever sinning at
all. And whenever any man knowi ng guilt, condemnation, and

the curse of sin, and knowi ng that Jesus actually felt in
Hi s experience all this just as nman feels it; then, in
addition, that man by believing in Jesus can know in his
experience the bl essedness of the perfect life of the

ri ghteousness of God in his life to redeemhimfromaguilt,
from condemmation, and fromthe curse; and to be manifested
in his whole lifetime to keep himfromever sinning at all.
p. 30, Para. 4, [COA\CP].

Christ was made under the law, to redeemthemthat were
under the law. And that bl essed work is acconplished for
every soul who accepts of that redenption. p. 31, Para. 1,
[ CWCP] .

"Christ hath redeemed us fromthe curse of the [aw, being



made a curse for us." His being made a curse is not in
vain: it acconplishes all that was intended by it in behalf
of every man who will receive it. For it was all done "that
t he bl essing of Abraham m ght cone on the Gentiles through
Jesus Christ; that we m ght receive the prom se of the
Spirit through faith." Gal. 3:14. p. 31, Para. 2, [Q\CP].

Still, whatever was intended by it and whatever is
acconplished by it, there nust always be borne in mnd by
every soul the FACT that, in H's condescension, in H's
enptying Hinself and being "nmade in the |ikeness of nen"
and "made flesh,” He was made under the law, guilty,--under
condemation, under the curse,--as really and as entirely
as is any soul that shall ever be redeened. p. 31, Para.
3, [COWCP].

And having passed through it all, He is the author of
eternal salvation and is able to save to the utternost from
deepest loss all who conme unto God by Hm p. 31, Para. 4,
[ CWCP] .

By what nmeans was Christ nmade flesh? Through what neans
was He partaker of human nature?--Exactly the sane nmeans as
are all of us partakers: all of the children of nen. For it
is witten: "As the children [of the man] are partakers of
flesh and blood, He also Hi nself |ikew se took part of the
same." p. 32, Para. 1, [ ON\CP].

Li kewi se signifies "in the like way," "thus,"” "in the sane
way." So He partook of "the same"” flesh and bl ood that nen
have in the sane way that nen partake of it. Men partake of
it by birth. So "likew se" did He. Accordingly, it is
witten, "Unto us a Child is born."™ p. 32, Para. 2,

[ CWCP] .

Accordingly, it is further witten: "God sent forth Hs
Son, made of a woman." Gal. 4:4. He, being made of a woman
inthis world, in the nature of things He was nade of the
only kind of woman that this world knows. p. 32, Para. 3,
[ CWCP] .

But why nust He be nmade of a woman? why not of a nan?--For
the sinple reason that to be nade of a man woul d not bring
H m cl ose enough to mankind as mankind is, under sin. He
was nade of a worman in order that He m ght cone, in the
very utternost, to where human nature is in its sinning.

p. 32, Para. 4, [COA\CP].



In order to do this, He nust be nmade of a wonman, because
t he woman, not the man, was first and originally in the
transgression. For "Adam was not deceived, but the woman
bei ng deceived was in the transgression.” 1 Tim 2:14. p.
32, Para. 5, [CQWCP].

To have been nmade only of the descent of man woul d have
been to cone short of the full breadth of the field of sin,
because the woman had sinned and sin was thus in the world
before the man sinned. p. 33, Para. 1, [OACP].

Christ was thus nade of a woman in order that He m ght
neet the great world of sin at its very fountain head of
entrance into this world. To have been nmade ot herw se than
of a woman woul d have been to cone short of this and so
woul d have been only to m ss conpletely the redenption of
men fromsin. p. 33, Para. 2, [OACP].

It was "the Seed of the woman" that was to bruise the
serpent's head; and it was only as "the seed of the woman"
and "rmade of a wonman" that He could neet the serpent on his
own ground, at the very point of the entrance of sin into
this world. p. 33, Para. 3, [QACP].

It was the woman who, in this world, was originally in the
transgression. It was the woman by whom sin originally
entered. Therefore, in the redenption of the children of
men fromsin, He who would be the Redeenmer nust go back of
the man to nmeet the sin that was in the world before the
man sinned. p. 33, Para. 4, [CW\CP].

This is why He who cane to redeem was "made of a wonman."
By being nade of a woman He could trace sin to the very
fountain head of its original entry into the world by the
worman. And thus, in finding sin in the world and uprooting
it fromthe world fromits original entrance into the world
till the last vestige of it shall be swept fromthe world,
in the very nature of things He nust partake of human
nature as it is since sin entered. p. 33, Para. 5 [OACP].

O herwi se, there was no kind of need whatever that He
shoul d be "nade of a wonan." |If He were not to conme into
cl osest contact with sinas it is in the wrld, as it is in
human nature; if He were to be renoved one single degree
fromit as it is in human nature, then He need not have
been "made of a woman." p. 34, Para. 1, [CQW\CP].



But as He was nade of a woman--not of a man; as He was
made of the one by whomsin entered in its very origin into
t he worl d--and not nade of the nman, who entered into the
sin after the sin had entered into the world; this
denonstrates beyond all possibility of fair question that
between Christ and sin in this world and between Christ and
hunman nature as it is under sin in the world there is no
ki nd of separation, even to the shadow of a single degree.
He was made fl esh; he was nade to be sin. He was made fl esh
as flesh is and only as flesh is in this world and was nade
to be sinonly as sinis. p. 34, Para. 2, [OACP].

And this nust He do to redeem | ost mankind. For Hmto be
separated a single degree or a shadow of a single degree in
any sense fromthe nature of those whom He cane to redeem
woul d be only to mss everything. p. 34, Para. 3, [OACP].

Therefore, as He was nmade "under the |aw," because they
are under the | aw whom He woul d redeem and as He was nade
a curse, because they are under the curse whom He woul d
redeem and as He was made sin, because they are sinners--
"sol d under sin"--whom He would redeem precisely so He
must be made flesh and "the sanme" flesh and bl ood, because
they are flesh and bl ood whom He woul d redeem and nust be
made "of a woman," because sin was in the world first by
and in the woman. p. 34, Para. 4, [CQW\CP].

Consequently, it is true, without any sort of exception,
that "in all things it behooved HHmto be nade |ike unto
H's brethren.” Heb. 2:17. p. 35, Para. 1, [CQW\CP].

If He were not of the same flesh as are those whom He cane
to redeem then there is no sort of use of H s being nade
flesh at all. More than this: Since the only flesh that
there is in this wwde world which He cane to redeemis just
t he poor, sinful, lost, human flesh that all mankind have;
if this is not the flesh that he was made, then He never
really canme to the world which needs to be redeened. For if
he cane in a human nature different fromthat which human
nature in this world actually is, then, even though He were
in the world, yet for any practical purposes in reaching
man and helping him he was as far fromhimas if He had
never cone, for, in that case, in H s human nature He was
just as far frommn and just as nuch of another world as
if He had never cone into this world at all. p. 35, Para.
2, [COWCP].



It is thoroughly understood that in H's birth Christ did
partake of the nature of Mary--the "woman" of whom He was
"made."” But the carnal mnd is not willing to allow that
God in H's perfection of holiness could endure to cone to
men where they are in their sinful ness. Therefore endeavor
has been nmade to escape the consequences of this glorious
truth, which is the enptying of self, by inventing a theory
that the nature of the virgin Mary was different fromthe
nature of the rest of mankind; that her flesh was not
exactly such flesh as is that of all mankind. This
invention sets up that by some special nmeans Mary was nade
different fromthe rest of human beings, especially in
order that Christ mght be becom ngly born of her. p. 35,
Para. 3, [CWCP].

This invention has culmnated in what is known as the
Roman Cat holic dogma of the |Inmacul ate Conception. Many
Protestants, if not the vast mpjority of themas well as
ot her non-Catholics, think that the I mmcul ate Conception
refers to the conception of Jesus by the virgin Mary. But
this is altogether a mstake. It refers not at all to the
conception of Christ by Mary but to the conception of Mary
herself by her nother. p. 36, Para. 1, [CQACP].

The official and "infallible" doctrine of the Inmmacul ate
Conception, as solemly defined as an article of faith, by
Pope Pius | X, speaking ex cathedra on the 8th of Decenber
1854 is as follows:-- p. 36, Para. 2, [CQACP].

By the authority of our Lord Jesus Christ of the bl essed
apostles Peter and Paul, and by our own authority, we
decl are, pronounce, and define that the doctrine which
hol ds that the nost blessed Virgin Mary, in the first
i nstant of her conception, by a special grace and privil ege
of Almghty God, in view of the nerits of Jesus Christ, the
Savi our of mankind, was preserved free fromall stain of
original sin, has been revealed by God, and therefore is to
be firmy and steadfastly believed by all the faithful. p.
36, Para. 3, [QWCP].

Wherefore, if any shall presune, which may God avert, to
think in their heart otherw se then has been defined by us,
| et them know, and noreover understand, that they are
condemmed by their own judgnent, that they have nade
shi pweck as regards the faith, and have fallen away from
the unity of the Church.--Catholic Belief, page 214. p.



36, Para. 4, [CQW\CP].

This conception is defined by Catholic witers thus:-- p.
37, Para. 1, [ONCP].

The ancient witing, "De Nativitate Christi." found in St.
Cyprian's works says: Because (Mary) being "very different
fromthe rest of mankind, human nature, but not sin,
communi cated itself to her." p. 37, Para. 2, [CQW\CP].

Theodore, patriarch of Jerusalem said in the second
council of Nice, that Mary "is truly the nother of God, and
virgin before and after childbirth; and she was created in
a condition nore sublinme and gl orious than that of al
nat ures, whether intellectual or corporeal."--1d., pages
216, 217. p. 37, Para. 3, [QO\CP].

This plainly puts the nature of Mary entirely beyond any
real |ikeness or relationship to mankind or human nature as
it is. Having this clearly in mind, let us followthis
invention in its next step. Thus it is, as given in the
words of Cardinal G bbons:-- p. 37, Para. 4, [OACP].

W affirmthat the Second Person of the Blessed Trinity,
the Word of God, who in H's divine nature is, from al
eternity, begotten of the Father, consubstantial with H m
was in the fullness of tine again begotten, by being born
of the virgin, thus taking to hinself from her naternal
wonb a human nature of the sane substance with hers. p.
37, Para. 5, [CQWCP].

As far as the subline nystery of the incarnation can be
reflected in the natural order, the blessed Virgin, under

t he overshadowi ng of the Holy CGhost, by communicating to

t he Second Person of the adorable Trinity, as nothers do, a
true human nature of the sanme substance with her own, is
thereby really and truly His nother.--Faith of Qur Fathers,
pages 198, 199. p. 37, Para. 6, [ OACP].

Now put these two things together. First, we have the
nature of Mary defined as being not only "very different
fromthe rest of mankind," but "nore sublime and gl orious
than all natures:" thus putting her infinitely beyond any
real |ikeness or relationship to mankind as we really are.
p. 37, Para. 7, [CWCP].

Next, we have Jesus described as taking fromher a human



nature of the sane substance as hers. p. 38, Para. 1,
[ OWCP] .

Fromthis theory it therefore follows as certainly as that
two and two nmake four, that in H s human nature the Lord
Jesus is "very different” fromthe rest of mankind; indeed,
H's nature is not human nature at all. p. 38, Para. 2,

[ CWCP] .

Such is the Roman Catholic doctrine concerning the human
nature of Christ. The Catholic doctrine of the human nature
of Christ is sinply that that nature is not human nature at
all, but divine: "nore sublime and gl orious than al
natures.” It is that in Hs human nature Christ was so far
separated from mankind as to be utterly unlike that of
manki nd, that H's was a nature in which He could have no
sort of fellowfeeling with mankind. p. 38, Para. 3,

[ CWCP] .

But such is not the faith of Jesus. The faith of Jesus is
that "as the children are partakers of flesh and bl ood, He
also Hinself |ikew se took part of the sane.” p. 38, Para.
4, [ CWCP] .

The faith of Jesus is that God sent "His own Son in the
i keness of sinful flesh.” p. 38, Para. 5, [CQWCP].

The faith of Jesus is that "in all things it behooved H m
to be made Iike unto His brethren. p. 38, Para. 6, [CACP].

The faith of Jesus is that He "H nsel f took our
infirmties" and was touched "wth the feeling of our
infirmties," being tenpted in all points |ike as we are.

If He was not as we are, He could not possibly be tenpted
“"like as we are." But He was "in all points tenpted |ike as
we are." Therefore He was "in all points” "like as we are.”
p. 38, Para. 7, [OACP].

In the quotations of Catholic faith which in this chapter
we have cited, we have presented the faith of Rone as to
the human nature of Christ and of Mary. In the second
chapter of Hebrews and kindred texts of Scripture there is
presented--and in these studi es we have endeavored to
reproduce as there presented--the faith of Jesus as to the
human nature of Christ. p. 39, Para. 1, [OACP].

The faith of Rone as to the human nature of Christ and



Mary and of ourselves springs fromthat idea of the natural
mnd that God is too pure and too holy to dwell with us and
inus in our sinful human nature; that sinful as we are, we
are too far off for Hmin H's purity and holiness to cone

to us just as we are. p. 39, Para. 2, [CQW\CP].

The true faith--the faith of Jesus--is that, far off from
God as we are in our sinfulness, in our human nature which
He took, He has cone to us just where we are; that,
infinitely pure and holy as He is, and sinful, degraded,
and lost as we are, He in Christ by Hs Holy Spirit wll
willingly dwell with us and in us to save us, to purify us,
and to make us holy. p. 39, Para. 3, [OACP].

The faith of Rone is that we nust be pure and holy in
order that God shall dwell with us at all. p. 39, Para. 4,
[ OWCP] .

The faith of Jesus is that God nmust dwell with us and in
us in order that we shall be holy or pure at all. p. 39,
Para. 5, [CWCP].

"The Wrd was made flesh.” p. 40, Para. 1, [CW\CP].

"When the fullness of the tine was come, God sent forth
H s Son, nade of a woman." @Gl . 4:4. p. 40, Para. 2,
[ CWCP] .

"And the Lord hath laid on Hmthe iniquity of us all."
| sa. 53:6. p. 40, Para. 3, [COACP].

W have seen that in H's being made of a woman, Chri st
reached sin at the very fountain head of its entrance into
this world and that He nust be nmade of a wonan to do this.
Also there was laid upon Hmthe iniquity, in the actual
sins, of us all. p. 40, Para. 4, [CQACP].

Thus all the sin of this world, fromits origin in the
world to the end of it in the world, was |laid upon H m -
both sin as it isinitself and sin as it is when commtted
by us; sininits tendency and sin in the act: sin as it is
hereditary in us, unconmitted by us; and sin as it is
commtted by us. p. 40, Para. 5, [COACP].

Only thus could it be that there should be laid upon H m
the iniquity of us all. Only by His subjecting H nself to
the law of heredity could He reach sin in full and true



nmeasure as sin truly is. Wthout this there could be laid
upon H m our sins which have been actually commtted, with
the guilt and condemmation that belong to them But beyond
this there is in each person, in many ways, the liability
to sin inherited from generations back whi ch has not yet
culmnated in the act of sinning but which is ever ready,
when occasion offers, to blaze forth in the actual
commtting of sins. David' s great sin is an illustration of
this. Ps. 51:5; 2 Sam 11:2. p. 40, Para. 6, [CQW\CP].

In delivering us fromsin, it is not enough that we shall
be saved fromthe sins that we have actually conmtted; we
must be saved fromconmtting other sins. And that this may
be so, there nust be net and subdued this hereditary
liability to sin; we nust becone possessed of power to keep
us fromsinning--a power to conquer this liability, this
hereditary tendency that is in us to sin. p. 41, Para. 1,

[ CWCP] .

Al our sins which we have actually conmtted were |aid
upon Hm were inputed to Hm so that Hi s righteousness
may be laid upon us, nmay be inputed to us. Al so our
liability to sin was laid upon Hm in H's being made
flesh, in Hs being born of a woman, of the sane flesh and
bl ood as we are, so that H s righteousness m ght be
actually manifested in us as our daily life. p. 41, Para.
2, [COWCP].

Thus He net sin in the flesh which He took and triunphed
over it, as it is witten: "God sending Hs own Son in the
i keness of sinful flesh, and for sin, condemmed sin in the
flesh." And again: "He is our peace, . . . having abolished
in Hs flesh the enmty." p. 41, Para. 3, [CQ\CP].

And thus, just as our sins actually conmtted were inputed
to Hmthat H s righteousness m ght be inputed to us, so

H s neeting and conquering in the flesh the liability to
sin and in that sane flesh manifesting righteousness,
enables us in Hm and Hmin us, to neet and conquer in
the flesh this same liability to sin and to manifest

ri ghteousness in the sanme flesh. p. 41, Para. 4, [C\CP].

And thus it is that for the sins which we have actually
commtted, for the sins that are past, H s righteousness is
inmputed to us, as our sins were inputed to Hm And to keep
us fromsinning H's righteousness is inparted to us in our
flesh as our flesh, with its liability to sin, was inparted



to Hm Thus He is the conplete Saviour. He saves from al
the sins that we have actually commtted and saves equally
fromall the sins that we mght conmt dwelling apart from
Hm p. 42, Para. 1, [CQACP].

If He took not the sane flesh and bl ood that the children
of men have with its liability to sin, then where could
t here be any phil osophy or reason of any kind whatever in
Hi s geneal ogy as given in the Scriptures? He was descended
from Davi d; He was descended from Abraham He was descended
from Adam and, by being nmade of a woman, He reached even
back of Adamto the beginning of sin in the world. p. 42,
Para. 2, [CWCP].

In that geneal ogy there are Jehoiakim who for his
wi ckedness was "buried with the burial of an ass, drawn and
cast forth beyond the gates of Jerusalemt (Jer. 22:19);
Manasseh, who caused Judah to do "worse than the heathen;"
Ahaz, who "made Judah naked, and transgressed sore agai nst
the Lord;" Rehoboam who was born of Sol onon after Sol onon
turned fromthe Lord; Sol onon hinself, who was born of
Davi d and Bat hsheba; there are also Ruth the Mdabitess and
Rahab; as well as Abraham |saac, Jesse, Asa, Jehoshaphat,
Hezeki ah, and Josiah: the worst equally with the best. And
the evil deeds of even the best are recorded equally wth
the good. And in this whol e geneal ogy there is hardly one
whose life is witten upon at all of whomthere is not sone
wrong act recorded. p. 42, Para. 3, [QACP].

Now it was at the end of such a geneal ogy as that that

"the Word was nmade flesh, and dwelt anmong us." It was at
the end of such a genealogy as that that He was nade of a
wonman. " It was in such a |ine of descent as that that CGod

sent "His own Son in the |ikeness of sinful flesh." And
such a descent, such a geneal ogy, nmeant sonething to H m
as it does to every other man, under the great |law that the
iniquities of the fathers are visited upon the children to
the third and fourth generations. It meant everything to
Hmin the terrible tenptations in the w | derness of
tenptation, as well as all the way through Hs life in the
flesh. p. 43, Para. 1, [OACP].

Thus, both by heredity and by inputation, He was "l aden
with the sins of the world."” And, thus | aden, at this

i mrense di sadvant age He passed triunphantly over the ground
where at no shadow of any di sadvantage whatever, the first
pair failed. p. 43, Para. 2, [CQ\CP].



By His death He paid the penalty of all sins actually
commtted, and thus can justly bestow Hi s righteousness
upon all who choose to receive it. And by condeming sin in
the flesh, by abolishing in Hs flesh the enmty, He
delivers fromthe power of the |law of heredity and so can,
in righteousness, inpart H s divine nature and power to
lift above that |law, and hold above it, every soul that
receives Hm p. 43, Para. 3, [OACP].

And so it is witten: "Wen the fullness of the tinme was
cone, God sent forth His Son, made of a wonman, made under
the law, to redeemthemthat were under the law, that we
m ght receive the adoption of sons.” Gal. 4:4. And "Cod
sending Hi's own Son in the |ikeness of sinful flesh, and
for [on account of] sin, condemed sin in the flesh: that
the righteousness of the law mght be fulfilled in us, who
wal k not after the flesh, but after the Spirit." Rom
8:3,4. And "He is our peace, . . . having abolished in His
flesh the enmty, . . . for to make in Hi nself of twain
[ God and man] one new man, so naking peace." Eph. 2:14, 15.
p. 43, Para. 4, [OACP].

Thus, "in all things it behooved Hmto be nmade |i ke unto
H's brethren. . . . For in that He H nself hath suffered
being tenpted, He is able to succor themthat are tenpted.”
p. 44, Para. 1, [CW\CP].

Whet her tenptation be fromwithin or fromw thout, He is
the perfect shield against it all; and so saves to the
utternost all who conme unto God by Hm p. 44, Para. 2,

[ OWCP] .

God sending His own Son in the |ikeness of sinful flesh,
Christ taking our nature as our nature is in its sinful ness
and degeneracy, and God dwelling constantly with Hmand in
Hmin that nature--in this God has denonstrated to all
peopl e forever that there is no soul in this world so | aden
wWith sins or so lost that God will not gladly dwell with
himand in himto save himfromit all and to lead himin
the way of the righteousness of God. p. 44, Para. 3,

[ CWCP] .

And so certainly is his name Emanuel, which is, "God with
us." p. 44, Para. 4, [CQACP].

It should be particularly noted that in the first and



second chapters of Hebrews the thought and di scussion
concerning the person of Christ is especially as to nature
and substance. In Phil. 2:5-8 there is presented the

t hought of Christ's relationship to God and to nan,
especially as to nature and form Thus: "Let this mnd be
in you, which was also in Christ Jesus; who, being in the
formof God thought it not robbery to be equal wth God;
but enptied Hi nself, and took upon Hmthe formof a
servant, and was nade in the |ikeness of nen: and being
found in fashion as a man, He hunbl ed Hi nsel f, and becane
obedi ent unto death, even the death of the cross."™ Phil.
2:5-8, and RV. p. 45, Para. 1, [QNCP].

When Jesus enptied H nself He becane man, and God was
revealed in the Man. Wen Jesus enptied Hi nself, on the one
si de man appeared, and on the other side God appeared. Thus
in HmGod and man neet in peace and becone one: "for He is
our peace, who hath made both [ God and man] one,
havi ng abolished in Hs flesh the enmty,. . . to make in
Hi nsel f of twain [God and man] one new man, so neki ng
peace." (Eph. 2:14, 15). p. 45, Para. 2, [COW\CP].

He who was in the formof God took the formof man. p.
45, Para. 3, [QWCP].

He who was equal with God becane equal with man. p. 45,
Para. 4, [CWCP].

He who was Creator and Lord becane creature and servant.
p. 46, Para. 1, [COW\CP].

He who was in the |likeness of God was made in the |ikeness
of men. p. 46, Para. 2, [QOACP].

He who was God and Spirit was nmade nan and flesh. John
1:1, 14. p. 46, Para. 3, [CNCP].

Nor is this true only as to form it is true as to
substance. For Christ was like God in the sense of being of
the nature, in very substance, of God. He was made in the
I i keness of nmen in the sense of being like nmen in the
nature and very substance of nen. p. 46, Para. 4, [COACP].

Christ was God. He becanme nan. And when He becane nan, He
was nman as really as He was God. p. 46, Para. 5, [COACP].

He cane to man where man is to bring man to H m where He



was and is. p. 46, Para. 6, [ CO\CP].

And in order to redeem man fromwhat man i s, He was made
what man is:-- p. 46, Para. 7, [CO\CP].

Man is flesh. Gen. 6:3; John 3:6. "And the Wrd was made
flesh.”™ John 1:14; Heb. 2:14. p. 46, Para. 8, [C\CP].

Man is under the law. Rom 3:19. Christ was "nmade under
the law." Gal. 4:4. p. 46, Para. 9, [COACP].

Man i s under the curse. Gal. 3:10; Zech. 5:1-4, "Chri st
was made a curse." Gal. 3:13. p. 46, Para. 10, [CWCP].

Man is sold under sin (Rom 7:14) and laden with iniquity.
Isa. 1:4. And "the Lord hath laid on Hmthe iniquity of us
all." Isa. 53:6. p. 46, Para. 11, [QON\CP].

Man is "a body of sin." Rom 6:6. And God "hath nade H m
to be sin." 2 Cor. 5:21. p. 46, Para. 12, [CQW\CP].

Thus, literally, "in all things it behooved H mto be nmade
like unto His brethren." p. 46, Para. 13, [CQ\CP].

Yet it nmust never be forgotten, it nust be borne in m nd
and heart constantly and forever, that in none of this as
to man, the flesh, sin, and the curse was Christ ever of
Hinmself or of His own original nature or fault. Al this He
"was made." "He took upon Hmthe formof a servant, and
was nade in the |ikeness of nmen." p. 47, Para. 1, [QOACP].

And in all this Christ was "nmade" what, before, He was
not, in order that the man m ght be nmade now and forever
what he is not. p. 47, Para. 2, [CQACP].

Christ was the Son of God. He becane the Son of man that
the sons of nmen m ght beconme the sons of God. Gal. 4:4; 1
John 3:1. p. 47, Para. 3, [CQWCP].

Christ was Spirit. 1 Cor. 15:45. He becane flesh in order
that man, who is flesh, mght becone spirit. John 3:6; Rom
8:8-10. p. 47, Para. 4, [OACP].

Christ, who was altogether of the divine nature, was nade
partaker of human nature in order that we who are

al toget her of the human nature "m ght be partakers of the
divine nature." 2 Peter 1:4. p. 47, Para. 5, [CQW\CP].



Christ, who knew no sin, was made to be sin, even the
si nful ness of man, in order that we, who knew no

ri ght eousness, mght be made ri ghteousness, even the
ri ght eousness of God. p. 47, Para. 6, [CQW\CP].

And as the righteousness of God, which, in Christ, the man
is made, is real righteousness, so the sin of nen, which
Christ was nade in the flesh, was real sin. p. 47, Para.

7, [ OWCP].

As certainly as our sins, when upon us, are real sins to
us, so certainly, when these sins were laid upon Hm they
becane real sins to Hm p. 47, Para. 8, [CQACP].

As certainly as guilt attaches to these sins and to us
because of them when they are upon us so certainly this
guilt attached to these sanme sins of ours and to H m
because of them when they were laid upon Hm p. 47,
Para. 9, [Q\CP].

As the sense of condemmation and di scouragenment of our
sins was real to us when these sins of ours were upon us,
so certainly this sane sense of condemmati on and
di scouragenent because of the guilt of these sins was
realized by H m when these sins of ours were laid upon H m
p. 48, Para. 1, [CW\CP].

Thus the guilt, the condemation, the di scouragenent of

t he know edge of sin were His--were a fact in Hi s conscious
experience--as really as they were ever such in the life of
any sinner that was ever on earth. And this awful truth
brings to every sinful soul in the world the glorious truth
that "the righteousness of God," and the rest, the peace,
and the joy, of that righteousness, are a fact in the
consci ous experience of the believer in Jesus in this
world, as really as they are in the Iife of any saint who
was ever in heaven. p. 48, Para. 2, [ OACP].

He who knew the height of the righteousness of GCod,
acquired al so the know edge of the depth of the sins of
men. He knows the awful ness of the depths of the sins of
men, as well as He knows the glory of the heights of the
ri ghteousness of God. And by this "H s know edge shall My
righteous Servant justify many." Isa. 53:11. By this H's
knowl edge He is able to deliver every sinner fromthe
| onest depths of sin and lift himto the highest height of



ri ght eousness, even the very righteousness of God. p. 48,
Para. 3, [ QW\CP].

Made "in all things" like unto us, He was in all points
like as we are. So fully was this so that He could say,
even as we nust say the sane truth, "I can of Mne own self

do nothing." John 5:30. p. 48, Para. 4, [CQW\CP].

O Hmthis was so entirely true that, in the weakness and
infirmty of the flesh,--ours which He took--He was as is
the man who is without God and without Christ. For it is
only without H mthat nen can do nothing. Wth H m and
through Hm it is witten: "I can do all things." But of
those who are without Hmit is witten: "Wthout Me ye can
do nothing." John 15:5. p. 49, Para. 1, [QO\CP].

Therefore, when of Hinself He said, "I can of M ne own
self do nothing,"” this nmakes it certain forever that in the
fl esh, --because of our infirmties which He took; because
of our sinfulness, hereditary and actual, which was laid
upon Hmand inparted to Hm-He was of H nself in that
flesh exactly as is the man who, in the infirmty of the
flesh, is laden with sins, actual and hereditary, and who
is without God. And standing thus weak, |laden with sins and
hel pl ess as we are, in divine faith He exclainmed, "I wll
put My trust in Hm" Heb. 2:13. p. 49, Para. 2, [Q\CP].

He cane to "seek and to save that which was lost." And in
saving the lost, He cane to the | ost where we are. He put
Hi nsel f anong the [ ost. "He was nunbered with the
transgressors."” He was "made to be sin." And fromthe
standpoi nt of the weakness and infirmty of the |ost, He
trusted in God, that He would deliver H mand save H m
Laden with the sins of the world; and tenpted in all points
like as we are, He hoped in God and trusted in God to save
Hmfromall those sins and to keep H mfrom sinning. Ps.
69:1-21; 71:1-20; 22:1-22; 31:1-5. p. 49, Para. 3, [CONCP].

And this is the faith of Jesus: this is the point where
the faith of Jesus reaches lost, sinful man to help him

For thus it has been denobnstrated to the very full ness of
perfection, that there is no man in the wi de world for whom
there is not hope in God, no one so | ost that he can not be
saved by trusting God in this faith of Jesus. And this
faith of Jesus, by which in the place of the |ost, He hoped
in God and trusted God for salvation fromsin and power to
keep fromsinning--this victory of Hs it is that has



brought to every man in the world divine faith by which
every man can hope in God and trust in God and can find the
power of God to deliver himfromsin and to keep himfrom
sinning. That faith which He exercised and by which He
obt ai ned the victory over the world, the flesh, and the
devil--that faith is Hs free gift to every lost man in the
world. And thus "this is the victory that overconeth the
worl d, even our faith;" and this is the faith of which He
is the Author and Finisher. p. 50, Para. 1, [CQ\CP].

This is the faith of Jesus that is given to nen. This is
the faith of Jesus that nust be received by nmen in order

for themto be saved. This is the faith of Jesus which, now
inthis time of the Third Angel's Message, nust be received
and kept by those who will be saved fromthe worship of the
"beast and his image," and enabled to keep the commandnents
of God. This is the faith of Jesus referred to in the
closing words of the Third Angel's Message: "Here are they
t hat keep the commandnents of God, and the faith of Jesus.™
p. 50, Para. 2, [CWCP].

And now of the things which we have spoken this is the
sum "W have SUCH an High Priest.” Al that we have thus
found in the first and second chapters of Hebrews is the
essential foundation and prelimnary of His high
priesthood. For "in all things it behooved Hmto be nade
like unto His brethren, that [so that, in order that] He
m ght be a nmerciful and faithful H gh Priest in things
pertaining to God, to nmake reconciliation for the sins of
the people. For in that He Hi nself hath suffered being
tenpted, He is able to succor themthat are tenpted." Heb.
2:17, 18. p. 51, Para. 1, [QONCP].

Such is the thought of the first two chapters of Hebrews.
And upon this the third chapter opens, or rather the one
great thought continues wth the beautiful exhortation:
"Wherefore, holy brethren, partakers of the heavenly
calling, consider the Apostle and Hi gh Priest of our
prof ession, Christ Jesus; who was faithful to H mthat
appointed Hm" Having presented Christ in the flesh, as He
was nmade "in all things" |ike the children of nen and our
nearest of kin, we are now asked to consider Hmin His
faithfulness in that position. p. 52, Para. 1, [CQACP].

The first Adamwas not faithful. This | ast Adam "was
faithful to Hmthat appointed Hm as al so Mdses was
faithful in all H's [God' s] house. For this Man was counted



wort hy of nore glory than Mbses, inasrmuch as He who hath
bui | ded the house hath nore honor than the house. For every
house is builded by some man, but He that built all things
is God. And Moses verily was faithful in all H's [God' s]
house as a servant for a testinony of those things which
were to be spoken after; but Christ [was faithful] as a Son
over Hi s own house; whose house are we, if we hold fast the
confidence and the rejoicing of the hope firmunto the
end." p. 52, Para. 2, [ONCP].

Next is cited Israel, who canme out of Egypt, who were not
faithful; who failed of entering into God's rest because
they believed not in Hm Then upon this is the exhortation
to us to "fear, lest, a prom se being left us of entering
into Hs rest, any of you should seemto cone short of it.
For unto us was the gospel preached, as well as unto them
but the word preached did not profit them not being m xed
with faith in themthat heard it. For we which have
believed do enter into rest,” in believing in H mwho gave
Hi nmsel f for our sins. p. 52, Para. 3, [CQ\CP].

We enter into rest in the forgiveness of all our sins,

t hrough believing in HHmwho was faithful in every
obligation and under every tenptation of life. W also
enter into rest and there abide, by being partaker of H's
faithful ness, in which and by which we al so shall be
faithful to H mwho has appointed us. For in considering
Hm"the H gh Priest of our profession” in H's

fai thful ness, we are ever to consider that "we have not an
hi gh priest which cannot be touched with the feeling of our
infirmties; but was in all points tenpted |like as we are,
yet without sin." Heb. 4:15. p. 53, Para. 1, [QOACP].

When we "have not an high priest which can not be touched
with the feeling of our infirmties," we have an High
Priest who can be touched with the feeling of our
infirmties. And the way in which He can and is touched
with the feeling of our infirmties is that He "was in al
points tenpted |ike as we are.” There is not a point in
whi ch any soul can be tenpted but that He has been exactly
so tenpted, and has felt the tenptation as truly as any
human soul can feel it. But, though He was in all points
tenpted like as we are and felt the power of it as truly as
any one can, yet init all He was faithful and through it
all He passed "without sin.”" And by faith in Hm-in this
Hi s faithful ness--every soul can neet all tenptation and
pass through it without sinning. p. 53, Para. 2, [CQW\CP].



This is our salvation, for He was made flesh as man and in
all things it behooved Hmto be made |ike unto H's
brethren and to be tenpted in all points |like as we are
"that He mght be a nmerciful and faithful H gh Priest in
things pertaining to God." And this not only "to nake
reconciliation for the sins of the people,” but also to
"succor"--to run under, to run to the aid of, to assist and
deliver fromsuffering--"themthat are tenpted." He is our
merci ful and faithful Hi gh Priest to succor--run under--us
when we are tenpted, to keep us fromfalling under the
tenptation and so to keep us fromfalling under sin. He
"runs under" us in our tenptation so we shall not fal
under the tenptation but shall conquer it and rise in
victory over it, sinning not. p. 54, Para. 1, [OACP].

"Seeing then that we have a great H gh Priest, that is
passed into the heavens, Jesus the Son of God, |et us hold
fast our profession.” Heb. 4:14. And al so seeing that we

have such an High Priest, "let us therefore cone boldly
unto the throne of grace, that we may obtain nercy, and
find grace to help in tine of need." p. 54, Para. 2,

[ CWCP] .

Further, in presenting for our consideration our High
Priest in Hs faithfulness, it is witten that "every high
priest taken fromanong nen is ordained for nen in things
pertaining to God, that he nmay offer both gifts and
sacrifices for sins, who can have conpassion on the
i gnorant and on themthat are out of the way, for that He
Hi nsel f also is conpassed with infirmty." Heb. 5:1,2. p.
54, Para. 3, [COWCP].

And this is why it is that in order that He should be a
nmerci ful and faithful high priest in things pertaining to
God and that He should bring many unto glory, it becane
Hm as the Captain of their salvation, to be "conpassed
with infirmty," to be tried by tenptation, to be "a man of
sorrows and acquainted with grief;" thus "in all things" to
be made acquai nted with human experience, so that He truly
"can have conpassion on the ignorant and on themthat are

not [sic. "out"] of the way.”" In a word, in order that He
m ght be "a nerciful and faithful H gh Priest in things
pertaining to God," it became H mto be nade "perfect

t hrough sufferings.” p. 55, Para. 1, [OACP].

"And no man taketh this honor [of high priesthood] unto



hinsel f but he that is called of God, as was Aaron. So al so
Christ glorified not Hnself to be nade an Hi gh Priest; but
He that said unto Hm Thou art My Son, today have I
begotten Thee. As He saith also in another place, Thou art
a Priest forever after the order of Ml chizedek. W in the
days of His flesh, when He had offered up prayers and
supplications with strong crying and tears unto H mthat
was able to save Hmfromdeath and was heard in that He
feared; though He were a Son, yet |earned He obedi ence by

t he things which He suffered; and being nade perfect [being
tested to perfection in all points], He becane the author
of eternal salvation unto all themthat obey Hm called of
God an High Priest after the order of Melchizedek." Heb.
5:4-10. p. 55, Para. 2, [QOACP].

"And inasmuch as not without an oath He was nmade Priest;
for those priests [of the Levitical priesthood] were nade
Wi t hout an oath; but this with an oath by HHmthat said
unto Hm The Lord sware and will not repent, Thou art a
Priest forever after the order of Melchi zedek: by so nuch
was Jesus made a surety of a better testanent." Thus, above
all others, by the oath of God, Jesus was nade a Priest.
Therefore, and "by so nmuch" "we have such an H gh Priest.”
p. 55, Para. 3, [CQWCP].

And further, "They [of the order of Aaron] truly were nmany
priests, because they were not suffered to continue by
reason of death: but this man, because He continueth ever,
hat h an unchangeabl e priesthood."” Heb. 7:23, 24. By the
oath of God He is made a Priest forever. He is al so nade a
Priest "after the power of an endless life." Heb. 7:16.
Therefore "He continueth ever." And because He continueth
ever, He hath an "unchangeabl e priesthood."” And because of
all this, "He is able also to save themto the utternost
that come unto God by Hm seeing He ever liveth to nake
intercession for them" Heb. 7:25. And "we have such an
H gh Priest.” p. 56, Para. 1, [COACP].

And "such an Hi gh Priest becane us, who is holy, harm ess,
undefil ed, separate from sinners, and nmade higher than the
heavens; who needeth not daily, as those high priests, to
of fer up sacrifice, first for his own sins, and then for
the people's; for this He did once, when He offered up
Hi nsel f. For the | aw nmaketh nmen high priests which have
infirmty; but the word of the oath, which was since the
| aw, nmaketh the Son [Hi gh Priest], who is consecrated
forevernore." Heb. 7:26, 27. p. 56, Para. 2, [QACP].



And "now of the things which we have spoken this is the
sum We have such an High Priest."” And what is that of
which this is "the sum? p. 57, Para. 1, [CW\CP].

1. That He who was hi gher than the angels, as God, was
made | ower than the angels, as man. p. 57, Para. 2,
[ CWCP] .

2. That He who was of the nature of God was nade of the
nature of man. p. 57, Para. 3, [CQW\CP].

3. That He who was in all things |like God was made in al
things like man. p. 57, Para. 4, [CQ\CP].

4. That as nman He was tenpted in all points |like as nen
are and never sinned but was in all things faithful to H m
that appointed Hm p. 57, Para. 5, [CW\CP].

5. That, as man, tenpted in all points |like as we are, He
was touched with the feeling of our infirmties and was
made perfect through sufferings in order that He m ght be a
nmerciful and faithful H gh Priest; and was called of God to
be an H gh Priest. p. 57, Para. 6, [CACP].

6. That by the power of an endless |ife He was nade Hi gh
Priest. p. 57, Para. 7, [CQWCP].

7. And that by the oath of God He was nmade Hi gh Priest.
p. 57, Para. 8, [CWCP].

Such are the specifications of the Wrd of God, of which
the "sum is "We have such an High Priest.” p. 57, Para.
9, [CWCP].

And yet that is only a part of "the sum" For the whole
statenment of "the sumi is, "W have such an High Priest,
who is set on the right hand of the throne of the Mjesty
in the heavens; a mnister of the sanctuary, and of the
true tabernacle, which the Lord pitched, and not man." p.
57, Para. 10, [CQW\CP].

On earth there was a sanctuary which man pitched and which
man made. True, this sanctuary was both made and pitched
under the direction of the Lord; nevertheless, it is far
different fromthe sanctuary and the true tabernacl e which
the Lord Hi nself pitched and not man--as far different as



the work of man is fromthe work of God. p. 58, Para. 1,
[ OWCP] .

That "worldly sanctuary” with its mnistry is nore briefly
descri bed and the neaning of it is nore briefly told in
Hebrews 9 than woul d be possible otherwise to do. Therefore
we quote Heb. 9:2-12, inclusive: "For there was a
t abernacl e nmade; the first, wherein was the candl esti ck,
and the table, and the shewbread; which is called the
sanctuary. And after the second veil, the tabernacle which
is called the holiest of all; which had the gol den censer,
and the ark of the covenant overlaid round about with gold,
wherein was the gol den pot that had manna, and Aaron's rod
t hat budded, and the tables of the covenant; and over it
the cherubins of glory shadowi ng the nercy-seat; of which
we can not now speak particularly. p. 58, Para. 2, [CACP].

"Now when these things were thus ordained, the priests
went always into the first tabernacle, acconplishing the
service of God. But into the second went the high priest
al one once every year, not w thout blood, which he offered
for hinself, and for the errors of the people; the Holy
Ghost this [sic. "thus"] signifying, that the way into the
holiest of all was not yet nmade manifest, while as the
first tabernacle was yet standing; which was a figure for
the time then present, in which were offered both gifts and
sacrifices, that could not make himthat did the service
perfect, as pertaining to the conscience; which stood only
in nmeats and drinks, and divers washings, and car nal
ordi nances, inposed on themuntil the time of reformation.
But Christ being come an H gh Priest of good things to
cone, by a greater and nore perfect tabernacle, not nade
with hands, that is to say, not of this building; neither
by the bl ood of goats and cal ves, but by H s own bl ood He
entered in once into the holy place, having obtained
eternal redenption for us." p. 58, Para. 3, [QACP].

That sanctuary was but "a figure;" and it was but a figure
"for the tinme then present.” In it priests and high priests
m ni stered and offered both gifts and sacrifices. But al
this priesthood, mnistry, gift, and sacrifice was, equally
with the sanctuary, only "a figure for the tinme then
present,"” for it all "could not make himthat did the
service perfect, as pertaining to the conscience.” p. 59,
Para. 1, [CWCP].

That sanctuary and tabernacle itself was but a figure of



the sanctuary and the true tabernacle which the Lord
pi tched, and not nman. p. 59, Para. 2, [QO\CP].

The high priest of that sanctuary was but a figure of
Christ, who is High Priest of the sanctuary and the true
tabernacle. p. 59, Para. 3, [QWCP].

The ministry of that high priest of the sanctuary on earth
was but a figure of the mnistry of Christ, our great High
Priest, "who is set on the right hand of the throne of the
Maj esty in the heavens; a minister of the sanctuary, and of
the true tabernacle, which the Lord pitched, and not man."
p. 59, Para. 4, [CQW\CP].

The offerings of the priesthood in the mnistry of the
sanctuary on earth were but a figure of the offering of
Christ, the true Hgh Priest, in Hs mnistry in the
sanctuary and the true tabernacle. p. 60, Para. 1, [OACP].

Thus Christ was the true substance and neaning of all the
pri esthood and service of the sanctuary on earth, and any
part of it that ever passed without this as its neani ng was
si nmply meani ngl ess. And as certainly as Christ is the true
Priest of Christianity, of which the Levitical priesthood
was a figure, so certainly the sanctuary of which Christ is
mnister is the true sanctuary of Christianity, of which
the earthly sanctuary of the Levitical dispensation was a
figure. And so it is witten: "If He were on earth, He
shoul d not be a priest, seeing that there are priests that
offer gifts according to the | aw. who serve unto the
exanpl e and shadow of heavenly things, as Mses was
adnoni shed of God when he was about to nmake the tabernacle:
for, See, saith He, that thou nake all things according to
the pattern shewed to thee in the nount." Heb. 8:4, 5. p.
60, Para. 2, [CQOACP].

"It was therefore necessary that the patterns of things in
t he heavens should be purified with these [earthly
sacrifices]; but the heavenly things thenselves wth better
sacrifices than these. For Christ is not entered into the
holy pl aces made wi th hands, which are the figures of the
true; but into heaven itself, now to appear in the presence
of God for us." And in "heaven itself,” in the Christian
di spensation, there was seen the throne of God and a gol den
altar and an angel with a gol den censer offering i ncense
with the prayers of all saints, "And the snoke of the
i ncense, which cane with the prayers of the saints,



ascended up before God out of the angel's hand." Rev. 4:5;
8:2-4. Also in this sane tine there was seen in H's tenple
the ark of Hs testanent.” Rev. 11:19; 15:5-8; 16:1. And
further there was seen there "seven |anps of fire burning
before the throne." Rev. 4:5. There, too, was seen one |ike
the Son of man clothed in the high priestly garnent. Rev.
1:13. p. 60, Para. 3, [CWCP].

There is therefore a Christian sanctuary, of which the
former sanctuary was a figure, as truly as there is a
Christian high priesthood of which the fornmer high
pri esthood was a figure. And there is a mnistry of Christ,
our High Priest, inthis Christian sanctuary, as truly as
there was a mnistry of the former priesthood in the forner
and earthly sanctuary. And "of the things which we have
spoken, this is the sum W have such an Hi gh Priest who is
set on the right hand of the throne of the Majesty in the
heavens; a mnister of the sanctuary and of the true
t abernacl e, which the Lord pitched, and not man." p. 61,
Para. 1, [ QACP].

When the Lord gave to Israel the original directions for
t he maki ng of the sanctuary, that was to be a figure for
the tinme then present, he said, "Let them nake ne a
sanctuary, that I may dwell anong them" Ex. 25:8. p. 62,
Para. 1, [OACP].

That He mi ght "dwell anong theni was the object of the
sanctuary. This purpose of the sanctuary is nore fully

stated in the following: "And there | will neet with the
children of Israel, and the tabernacle [nmargin, "lsrael"]
shall be sanctified by nmy glory. And I wll sanctify the

t abernacl e of the congregation, and the altar: | wll
sanctify also both Aaron and his sons, to mnister to ne in
the priest's office. And I will dwell anong the children of

| srael, and will be their God. And they shall know that |
amthe Lord their God, that brought themforth out of the
| and of Egypt, that | may dwell anong them | amthe Lord
their God." Ex. 29:43-46; also Lev. 26:11, 12. p. 62,
Para. 2, [COW\CP].

Thi s purpose was not that He should dwell anobng them
sinply and only by the tabernacle's being set up in the

m dst of the canp of Israel. This is the great m stake that
| srael made in the use of the tabernacle and so al nost
wholly lost the true purpose of the sanctuary. Wen the
t aber nacl e was made and was set up in the mdst of the canp



of Israel, many of the children of Israel supposed that

t hat was enough; they supposed that to be the way in which
God would dwell in the mdst of them p. 62, Para. 3,

[ CWCP] .

It is true that by the Shekinah, God did dwell in the
sanctuary. But even the sanctuary with its splendid
furniture, standing in the mdst of the canp--this was not
all of the sanctuary. In addition to the splendid building
and its furniture, there were the sacrifices and offerings
of the people and the sacrifices and offerings on behal f of
t he people. There were the priests in their continual
services and there was the high priest in his holy
mnistry. Wthout these the sanctuary was for I|srae
practically an enpty thing, even though the Lord did dwell
init. p. 63, Para. 1, [CQACP].

And what was the neaning and purpose of these things? Let
us see: When any of the children of Israel had "done
sonmewhat agai nst any of the commandnments of the Lord
concerni ng things which should not be done,"” and so was
"guilty,” then "of his own voluntary will" he brought to
t he door of the tabernacle his sacrificial |lanmb. Before the
| anmb was offered in sacrifice the individual who had
brought it laid his hands upon its head and confessed his
sins and it was "accepted for himto nmake atonenent for
him" Then he who had brought the | anb and confessed his
sins slewit. Its blood was caught in a basin. Sone of the
bl ood was sprinkled round about upon the altar of burnt
of fering," which was at the door of the tabernacle; sone of
it was put "upon the horns of the altar of sweet incense,
which is in the tabernacle of the congregation;" sone of it
was sprinkled "seven tinmes before the Lord before the vei
of the sanctuary;" and all the rest of it was poured out
"at the bottomof the altar of burnt offering, which is at
t he door of the tabernacle of the congregation.” The | anb
itself was burnt upon the altar of burnt offering. And of
all this service, it is witten in conclusion: "and the
priest shall nmake an atonenent for his sin that he hath
committed, and it shall be forgiven him" The service was
simlar in case of the sin and confession of the whole
congregation. Also there was a simlar service, a continual
service norning and evening, in behalf of the whole
congregation. But whether the services were individual or
general, the conclusion of it was always declared to be
"The priest shall make an atonenment for him/[or them, and
it shall be forgiven him" See Leviticus chapters 1 to 5.



p. 63, Para. 2, [CWCP].

The course of service of the sanctuary was conpl eted
annual ly. And the day of the conpletion of the service, the
tenth day of the seventh nonth, was especially "the day of
atonenment” or the cleansing of the sanctuary. On that day
service was concluded in the Most Holy Place. That day was
the "once every year"” when "the H gh Priest al one" went
into the "Holiest of all" or Most Holy Place. And of the
hi gh priest and his service that day it is witten, "He
shall make an atonenent for the holy sanctuary, and he
shal | nake an atonenent for the tabernacle of the
congregation, and for the altar, and he shall make an
atonenment for the priests, and for all the people of the
congregation.” Lev. 16:2-34; Heb. 9:2-8. p. 64, Para. 1,
[ CWCP] .

Thus the services of the sanctuary, in the offering of the
sacrifices and the mnistering of the priests, and of the
hi gh priests alone, was for the naking of atonenent and for
t he forgiveness and sendi ng away of the sins of the people.
Because of the sin and guilt, because of their having "done
somewhat agai nst any of the commandnents of the Lord
concerni ng things which should not be done," atonenent nust
be made and forgiveness obtained. Atonenent is literally
at-one-nent. The sin and the guilt had separated them from
God. By these services they were nade at-one with God.
Forgive is literally give-for. To forgive sinis to give
for sin. Forgiveness of sin cones alone from God. \Wat does
God give, what has He given, for sin? He gave Christ, and
Christ "gave hinmself for our sins."” Gal. 1:4; Eph. 2:12-16;
Rom 5:8-11. p. 66, Para. 1, [QOACP].

Theref ore when an individual or the whol e congregation of

| srael had sinned and desired forgiveness the whol e probl em
and plan of forgiveness, of atonenent, of salvation, was
wor ked out before their faces. The sacrifice which was
brought was in faith of the sacrifice which God had al ready
made in giving H's Son for sin. In this faith sinners were
accepted of God, and Christ was received of themfor their
sin. Thus they were made at one with God, and thus God
woul d dwell in the mdst of them that is, He would dwell
in each heart and abide in each life to nake that heart and
life "holy, harmless, undefiled, and separate from
sinners.” And the placing of the tabernacle in the m dst of
the canp of Israel was an illustration, an object |esson
and suggestion, of the truth that He would dwell in the



m dst of each individual. Eph. 3:16-19. p. 67, Para. 1,
[ OWCP] .

Sonme of that nation in every age saw in the sanctuary this
great saving truth. But as a body in all ages Israel m ssed
this thought, and stopping only with the thought of His
dwelling in the tabernacle in the mdst of the canp, they
came short of having H s own personal presence dwelling in
their individual lives. Accordingly their worship becane
only outward and formal, rather than inward and spiritual.
Therefore, their own |lives continued unrefornmed and unholy,
and so those who cane out of Egypt m ssed the great thing
whi ch God had for themand "fell in the wlderness." Heb.
3:17-19. p. 67, Para. 2, [CONCP].

The sane m stake was nade by the people after they had
passed into the [ and of Canaan. They put their dependence
on the Lord only as He dwelt in the tabernacle and woul d
not allow that the tabernacle and its mnistry should be
the nmeans of His dwelling in thenselves through faith.
Consequently their lives only increased in w ckedness.
Therefore God all owed the tabernacle to be destroyed and
the ark of God to be taken captive by the heathen (Jer.
7:12; 1 Sam 4:10-22) in order that the people mght |earn
to see and find and worship God individually and so find
Hmto dwell with themindividually. p. 68, Para. 1
[ CWCP] .

After the absence of the tabernacle and its service from
anong |srael for about a hundred years, it was restored by
David and was nmerged in the grand tenple that was built by
Sol onon. But again its true purpose was gradually | ost
sight of. Formalismw th its attendi ng wi ckedness nore and
nore increased until in Israel the Lord was conpelled to
cry out: "I hate, | despise your feast days, and | will not
snmell in your solemm assenblies. Though ye offer Me burnt
of ferings and your neat offerings, | wll not accept them
neither will | regard the peace offerings of your fat
beasts. Take thou away from ne the noise of thy songs; for
| will not hear the nelody of thy vials. But |et judgnent
run down as waters, and righteousness as a mghty stream™
Anmos 5:21-24. p. 68, Para. 2, [CQ\CP].

Al so in Judah, by Isaiah, He was conpelled to nake a |ike
pl ea: "Hear the word of the Lord, ye rulers of Sodom give
ear unto the | aw of our God, ye people of Gonorrah. To what
purpose is the multitude of your sacrifices unto Me? saith



the Lord: | amfull of the burnt offerings of rans and the
fat of fed beasts; and I delight not in the blood of
bul | ocks, or of lanbs, or of he goats. Wen ye cone to
appear before Me, who hath required this at your hand, to
tread My courts? Bring no nore vain oblations; incense is
an abom nation unto Me; the new noons and sabbat hs, the

calling of assenblies, | can not away with; it is iniquity,
even the solem neeting. Your new nobons and your appointed
feasts My soul hateth: they are a trouble unto Me; | am

weary to bear them And when ye spread forth your hands, |
will hide Mne eyes fromyou: yea, when ye nmake many

prayers, | will not hear: your hands are full of bl ood.
Wash you, make you clean; put away the evil of your doings
frombefore Mne eyes; cease to do evil; learn to do well;

seek judgnent, relieve the oppressed, judge the fatherless,
pl ead for the wi dow. Cone now, and | et us reason together,
saith the Lord: though your sins be as scarlet, they shal
be as white as snow, though they be red |ike crinson, they
shall be as wool." Isa. 1:10-18. p. 69, Para. 1, [CW\CP].

Yet Hi s pleas were not regarded. Israel was therefore
carried captive and her |and was | eft desol ate because of
their w ckedness; and the |like fate hung over Judah. And
still this danger to Judah was fromthe sane great cause
that the Lord had been striving always to teach the nation
and which they had not yet |earned: the holding of the
tenpl e and God's presence in that tenple as the great end,

i nstead of holding that as only the neans to the true end
whi ch was that by neans of the tenple and its mnistry in
acconpl i shing forgiveness and atonenent, He who dwelt in
the tenple would dwell in thenselves. And so again the Lord
pl eaded with H's people by Jerem ah that He m ght save them
fromthis m stake and have them see and receive the great
truth of the real neaning and purpose of the tenple and its
service. p. 69, Para. 2, [ O\CP]

Thus He said: "Behold, ye trust in lying words, that can
not profit. WIIl ye steal, nmurder, and commit adultery, and
swear falsely, and burn incense unto Baal, and wal k after
ot her gods whom ye know not; and cone and stand before Me
in this house which is called by My nane, and say, W are
delivered to do all these abom nations? Is this house,
which is called by My nane, becone a den of robbers in your
eyes? Behold, even | have seen it, saith the Lord. p. 70,
Para. 1, [CWCP].

"But go ye now unto My place which was in Shiloh, where I



set My nanme at the first, and see what | did to it for the
w ckedness of My people Israel. And now, because ye have
done all these works, saith the Lord, and | spake unto you,
rising up early and speaking, but ye heard not; and I

call ed you, but ye answered not; therefore will | do unto
this house, which is called by My nane, wherein ye trust,
and unto the place which | gave to you and to your fathers,
as | have done to Shiloh. And I will cast you out of My
sight, as | have cast out all your brethren, even the whole
seed of Ephraim Therefore pray not thou for this people,
neither lift up cry nor prayer for them neither nake
intercession to Me: for I will not hear thee. . . . Oh that
My head were waters, and M ne eyes a fountain of tears,
that I mght weep day and night for the slain of the
daughter of My people! On that | had in the wilderness a

| odgi ng place of wayfaring nen; that | mght | eave My
peopl e, and go fromthenml for they be all adulterers, an
assenbly of treacherous nen. And they bend their tongues
like their bow for lies: but they are not valiant for the
truth upon the earth; for they proceed fromevil to evil,
and they know not Me. Jer. 7:8-16; 9:1, 3. p. 70, Para. 2,
[ CWCP] .

What were specifically the "lying words” in which these
peopl e trusted? Here they are: "Trust ye not in |lying
wor ds, saying, The tenple of the Lord, The tenple of the
Lord, The tenple of the Lord, are these."” Jer. 7:4. Thus it
is made perfectly plain that the people though going
through the forns of worship and of the tenple service,
went through all this nmerely as fornms, mssing entirely the
pur pose of the tenple and its services, which was solely
that God m ght reformand nmake holy the |ives of the people
by Hs dwelling in themindividually. And mssing all this,
t he wi ckedness of their own hearts only nore and nore made
itself manifest. For this reason all their sacrifices,
wor shi p, and prayers, were only nockery and noise, so |ong
as their hearts and lives were unrefornmed and unholy. p.
71, Para. 1, [OACP].

Therefore the word "canme to Jerem ah fromthe Lord,
saying, Stand in the gate of the Lord' s house, and proclaim
there this word, and say, Hear the word of the Lord, all ye
of Judah, that enter in at these gates to worship the Lord.
Thus saith the Lord of hosts, the God of Israel, Anmend your
ways and your doings, and | will cause you to dwell in this
pl ace. Trust ye not in |ying words, saying, The tenple of
the Lord, The tenple of the Lord, The tenple of the Lord,



are these. For if ye thoroughly anend your ways and your
doings; if ye thoroughly execute judgnent between a man and
hi s nei ghbor; if ye oppress not the stranger, the

fatherl ess, and the w dow, and shed not innocent blood in
this place, neither walk after other gods to your hurt:
then will | cause you to dwell in this place, in the |and
that | gave to your fathers, forever and ever." Jer. 7:1-7.
p. 71, Para. 2, [CWCP].

Instead of allowi ng God's great purpose of the tenple and
its services to be net in thenselves, the people utterly
perverted that purpose. Instead of allow ng the tenple and
its services which God in H's nercy had planted anong t hem
to teach them how that He in truth would dwel| anong them
by dwelling in their hearts and naking holy their |ives,

t hey excluded all this true purpose of the tenple and its
services and perverted it all to the utterly fal se purpose
of sanctioning grossest w ckedness and cl oaki ng deepest,
dar kest unholiness. p. 72, Para. 1, [OACP].

For such a systemthere was no renedy but destruction.
Accordingly the city was besieged and captured by the
heat hen. The tenple, their "holy and beautiful house" was
destroyed. And with the city and the tenple a heap of burnt
and bl ackened ruins, the people were carried captive to
Babyl on, where in their sorrow and the deep sense of their
great |oss they sought and found and worshi ped the Lord in
a way that so refornmed their lives that if they had done it
when the tenple stood, it would have stood forever. Ps.
137:1-6. p. 72, Para. 2, [CQW\CP].

God brought them back from Babyl on a hunbl ed and ref orned
people. H's holy tenple was rebuilt and its services were
restored. The people again dwelt in their city and their
| and. But apostasy again ensued. The same course was again
repeated until, when Jesus, the great center of the tenple
and its services cane to H's ow, the same old condition of
things again prevailed. Matt. 21:12, 13; 23:13-32. In their
hearts they could persecute and pursue Hmto the death and
yet outwardly be so holy that they could not cross the
threshold of Pilate's judgnment hall "lest they should be
defiled"! John 18:28. p. 73, Para. 1, [CW\CP].

And the Lord's appeal to the people was still the sane as
of old--that they should find in their own personal |ives
the neaning of the tenple and its services and so be saved
fromthe fate which had overtaken their nation through al



its history, because of this sane great m stake which they
were repeating. Accordingly, one day in the tenple Jesus
said to the nmultitude there present, "Destroy this tenple,
and in three days | will raise it up. Then said the Jews,
Forty and six years was this tenple in building, and w |t
thou rear it up in three days? But He spake of the tenple
of His body." John 2:19-21. Wen Jesus in the tenple spoke
thus to that people, referring to "the tenple of H s body"
he was still endeavoring, as through all their history, to
get themto perceive that the great purpose of the tenple
and its services always was that by neans of the mnistry
and service there conducted, God would dwell and walk in
thenmsel ves as He dwelt in the tenple, making holy H's
dwel I i ng-pl ace in thenselves, as Hs dwelling in the tenple
made that place holy so that their bodies should be truly
tenples of the living God, because of God's dwelling in
them and wal king in them 2 Cor. 6:16; 1 Cor. 3:16,17; Lev.
26:11, 12; 2 Sam 7:6, 7. p. 73, Para. 2, [COACP].

And still they would not see this truth. They would not be
reformed. They woul d not have the purpose of the sanctuary
met in thenselves, that God should dwell in them They

rejected H mwho cane personally to showto themthis true
purpose and the true Way. Therefore again there was no
renmedy but destruction. Again their city was taken by the
heat hen. Again the tenple, their "holy and beauti f ul

house,” was burned with fire. Again they were taken captive
and were forever scattered, to be only "wanderers anong the
nations." Hosea 9:17. p. 74, Para. 1, [QACP].

Again let it be enphasized that the earthly sanctuary, the
earthly tenple, with its mnistry and services, was as such
only a figure of the true, which with its mnistry and
services was then in heaven. Wen the thought of the
sanctuary was first presented to Moses for Israel it was
stated by the Lord to him "See . . . that thou nake al
t hings according to the pattern shewed to thee in the
mount . " Heb. 8:5; Ex. 25:40; 25:30; 27:8. The sanctuary on
the earth was therefore a figure of the true, in the sense
of its being a pattern of the true. The mnistry and
services in the earthly were "figures of the true” in the
sense of being "the patterns” of the true--"the patterns of
things in the heavens." Heb. 9:23, 24. p. 74, Para. 2,

[ CWCP] .

The true sanctuary of which this was a figure, the
original of which this was a pattern, was then in



exi stence. But in the darkness and confusion of Egypt,

| srael had |ost the true idea of this, as they had al so of
many ot her things which were plain to Abraham and |saac and
Jacob; and by this object-lesson God would give to themthe
know edge of the true. It was therefore not a figure in the
sense of being a type of sonething to cone that did not yet
exist, but a figure in the sense of being an object-I|esson
and visible representation of that which then existed but
was invisible, to train themup to such an experience in
faith and true spirituality that they should see the
invisible. p. 75, Para. 1, [COACP].

And by all this God was revealing to themand to al
people forever that it is by the priesthood, mnistry, and
service of Christ in the true sanctuary or tenple which is
i n heaven, that He dwells anpbngst nmen. He was revealing
that in this faith of Jesus, forgiveness of sins and
atonenment is mnistered to nen so that God dwells in them
and wal ks in them He being their God and they H s peopl e,
and thus they be separated fromall the people that are
upon the face of the earth--separated unto God as H s own
true sons and daughters to be built up unto perfection in
t he know edge of God. Ex. 33:15, 16; 2 Cor. 6:16-18; 7:1.
p. 75, Para. 2, [CQW\CP].

The great thought and purpose of the true sanctuary, its
pri esthood, and mnistry, is that God shall dwell in the
hearts of the people. Wiat now is the great thought and
purpose of His dwelling in the hearts of the people? The
answer is, Perfection. The noral and spiritual perfection
of the worshiper. p. 76, Para. 1, [CWCP].

Let us consider this: At the close of the fifth chapter of
Hebrews, immedi ately followi ng the statenment that Christ,
"bei ng made perfect, He became the Author of eterna
salvation unto all themthat obey H m called of God an
High Priest after the order of Melchizedek,” it is witten:
"Therefore,” that is, because of this, for this reason,

"l eaving the principles of the doctrine of Christ, let us
go on unto perfection." Heb. 6:1. p. 76, Para. 2, [QACP].

Next it is shown that perfection is attained only through
the Mel chi zedek priesthood. And it is shown that this was
al ways so and that the Levitical priesthood was only
tenporary and typical of the Ml chizedek priesthood.
Following this, in discussing the Levitical priesthood, it
is witten: "If therefore perfection were by the Levitica



priesthood,. . . what further need was there that another
priest should rise after the order of Ml chizedek, and not
be called after the order of Aaron?" Heb. 7:11. And agai n,
in the sane connection, "For the | aw made not hi ng perfect,
but the bringing in of a better hope did [or "but it was
the bringing in of a better hope,” margin]; by the which we
draw nigh unto God." Verse 19. p. 76, Para. 3, [CQACP].

By these scriptures it is perfectly plain that the
perfection of the worshiper is that which is offered and
which is attained in the priesthood and mnistry of Christ.
p. 77, Para. 1, [CW\CP].

Nor yet are these all the words on this thought. For, as
al ready quoted in the description of the sanctuary and its
service, it is said that it "was a figure for the time then
present, in which were offered both gifts and sacrifices,
that could not nake himthat did the service perfect, as
pertaining to the conscience.” That none of this could nake
himthat did the service perfect is its great | ack.
Therefore that the priesthood and mnistry of Christ in the
true sanctuary can and does nake perfect himwho enters by
faith into the service is the great thought and the goal of
all. p. 77, Para. 2, [OQACP].

That earthly service "could not make himthat did the
service perfect, as pertaining to the conscience." "But
Chri st being come an High Priest of good things to cone, by
a greater and nore perfect tabernacle, not nmade wi th hands,
that is to say, not of this building;, neither by the bl ood
of goats and cal ves, but by H s owm blood He entered in
once into the holy place, having obtained eternal
redenption for us." Heb. 9:12, 12. This sanctuary,
pri esthood, sacrifice, and mnistry of Christ's does nake
perfect in eternal redenption every one who by faith enters
into the service and so receives that which that service is
established to give. p. 77, Para. 3, [CQWCP].

Further, "For if the blood of bulls and of goats, and the
ashes of an heifer sprinkling the unclean, sanctifieth to
the purifying of the flesh; how nuch nore shall the bl ood
of Christ, who through the eternal Spirit offered Hinself
W t hout spot to God, purge your conscience from dead works
to serve the living God?" The bl ood of bulls and of goats
and the ashes of an heifer sprinkling the unclean in the
Levitical service and the worldly sanctuary did sanctify to
the purifying of the flesh: for so the word concerning it



continually declares. And that being so, "how much nore
shall the blood of Christ, who through the eternal Spirit
offered H nself wi thout spot to God," sanctify to the
purifying of the spirit and "purge your conscience from
dead works to serve the living God." p. 77, Para. 4,

[ CWCP] .

What are dead works? Death itself is the consequence of
sin. Dead works therefore are works that have sin in them
Then the purging of the conscience fromdead works is the
so entirely cleansing of the soul fromsin, by the blood of
Christ, through the eternal Spirit, that inthe |ife and
wor ks of the believer in Jesus sin shall have no pl ace; the
wor ks shall be only works of faith, and the life shall be
only the life of faith, and so be only the true and pure
"service of the living God." p. 78, Para. 1, [CACP].

Again it is witten: "The | aw having a shadow of good
things to come, and not the very inmage of the things, can
never with those sacrifices which they offered year by year
continually make the coners thereunto perfect. For then
woul d they not have ceased to be offered? Because that the
wor shi pers once purged should have had no nore consci ence
of sins. But in those sacrifices there is a renmenbrance
again made of sins every year. For it is not possible that
t he bl ood of bulls and of goats should take away sins."
Heb. 10:1-4. p. 78, Para. 2, [OACP].

Thi s again shows that though perfection was the aimin al
the mnistry that was perforned under the |aw, yet
perfection was not attained by any of those performances.
They were all sinply figures for the tinme then present of
the mnistry and priesthood by which perfection is
attained; that is the mnistry and priesthood of Christ.
Those sacrifices could not make the coners thereunto
perfect. The true sacrifice and the true mnistry in "the
sanctuary and the true tabernacle"” do nake the coners
thereunto perfect, and this perfection consists in the
wor shi pers having "no nore conscience of sins." p. 79,
Para. 1, [ OACP].

But since it is "not possible” for the blood of bulls and
goats to take away sins, it was not possible, though those
sacrifices were offered year by year continually, so to
purge the worshi pers that they should have no nore
consci ence of sins. The blood of bulls and of goats, and
the ashes of an heifer sprinkling the unclean could and did



sanctify to the purifying of the flesh, but of the flesh
only. And even this was "but a figure for the tinme then
present” of "the blood of Christ,” which so nuch nore
purges the worshipers that they have no nore consci ence of
sins. p. 79, Para. 2, [ONCP].

"Wherefore when He coneth into the world, He saith,
Sacrifice and offering Thou woul dst not, but a body hast
Thou prepared Me: in burnt offerings and sacrifices for sin
t hou hast had no pleasure. Then said I, Lo, | cone. . . to
do Thy will, O God. Above when he said, Sacrifice and
of fering and burnt offerings and offering for sin Thou
woul dest not, neither hadst pleasure therein; which are
offered by the law, then said He, Lo, | cone to do Thy
will, OGod. He taketh away the first, that He may
establish the second."” Heb. 10:5-9. p. 79, Para. 3,

[ CWCP] .

Here are nentioned two things: "the first,” and "the
second." What are these two things? Wichis "the first,"
and which "the second"? The two things nentioned are
sacrifice, offering, burnt offerings, and offering for sin-
-all as one--and the will of God. Sacrifice, offering,
burnt offerings, and offering for sin--all as one--are "the
first,” and "the will of God" is "the second.” "He taketh
away the first that He may establish the second.” That is,
He "taketh away sacrifice, offering, burnt offerings, and
offering for sin, that He may establish the will of Cod.
And the will of God is "even your sanctification"” and your
perfection. 1 Thess. 4:3; Mtt. 5:48; Eph 4:8, 12, 13; Heb.
13: 20, 21. But this could never be acconplished by those
sacrifices, offerings, burnt offerings, and offering for
sin which were offered by the Levitical priesthood--they
coul d not nake the conmers thereunto perfect. They coul d not
so purge the worshipers that they should have no nore
conscience of sin. For it is not possible that the bl ood of
bul | s and of goats should take away sin. p. 80, Para. 1,

[ CWCP] .

Therefore, since the will of God is the sanctification and
t he perfection of the worshipers; since the will of God is
that H s worshipers shall be so cleansed that they shal
have no nore consci ence of sin; and since the service and
the offerings in that earthly sanctuary could not do this,
He took it all away that He nmay establish the will of God.
"By the which will we are sanctified through the offering
of the body of Jesus Christ once for all." p. 80, Para. 2,



[ CWCP] .

The will of God is "even your sanctification.”
Sanctification is the true keeping of all the commandnents
of God. In other words, this is to say that the will of God
concerning man is that Hs will shall be perfectly
fulfilled in man. Hs will is expressed in Hs |aw of ten
commandnents, which is "the whole duty of man." This law is
perfect, and perfection of character is the perfect
expression of this lawin the life of the worshiper of Cod.
By this lawis the know edge of sin. And all have sinned
and have conme short of the glory of God--have conme short of
this perfection of character. p. 81, Para. 1, [OACP].

The sacrifices and the service in the earthly sanctuary
could not take away the sins of nen and so could not bring
themto this perfection. But the sacrifice and the mnistry
of the true High Priest in the sanctuary and the true
t abernacl e do acconplish this. This does take away utterly
every sin. And the worshiper is so truly purged that he has
no nore conscience of sins. By the sacrifice, the offering,
and the service of Hinself, Christ took away the sacrifices
and the offerings and the service which could never take
away sins, and by His perfect doing of the perfect will of
God He established the will of God. "By the which will we
are sanctified through the offering of the body of Jesus
Christ once for all.” Heb. 10:10. p. 81, Para. 2, [QOACP].

In that fornmer earthly sanctuary and service, "every
priest standeth daily mnistering and offering often tines
the sane sacrifices, which can never take away sins." But
in the service in the sanctuary and the true tabernacle,
"this Man, after He had offered one sacrifice for sins
forever, sat down on the right hand of God; from henceforth
expecting till H's enem es be nmade H s footstool. For by
one offering He hath perfected forever themthat are
sanctified."” Heb. 10:11-14. p. 81, Para. 3, [CQWCP].

Thus perfection in every respect is attained through the
priesthood, the sacrifice, and the service of this our
great High Priest at the right hand of the throne of the
Maj esty in the heavens in His ministry in the sanctuary and
the true tabernacle, which the Lord pitched, and not man
"Whereof the Holy Ghost also is a witness to us: for after
that He had said before, this is the covenant that | wll
make with them after those days, saith the Lord, | will put
My laws into their hearts, and in their mnds will | wite



them and their sins and iniquities will | renenber no
nore. Now where remi ssion of these is, there is no nore
offering for sin." Heb. 10:15-18. p. 82, Para. 1, [OACP].

And this is the "new and |iving way" which Christ, through
the flesh, "hath consecrated for us"--for all mankind--and

by which every soul may enter into the holiest of all--the
holiest of all places, the holiest of all experiences, the
holiest of all relationships the holiest of all |iving.

This new and living way He "hath consecrated for us through
the flesh;" that is, He, comng in the flesh, identifying
H nself with mankind in the flesh, has, for us who are in
this flesh, consecrated a way fromwhere we are to where He
now is, at the right hand of the throne of the Majesty in
the heavens in the holiest of all. p. 82, Para. 2, [ OACP].

In Hs coming in the flesh--having been made in all things
i ke unto us and having been tenpted in all points |ike as
we are--He has identified H nself with every human sou
just where that soul is. And fromthe place where every
human soul is, He has consecrated for that soul a new and
living way through all the vicissitudes and experiences of
a whole lifetime, and even through death and the tonb, into
the holiest of all at the right hand of God for evernore.

p. 83, Para. 1, [OACP].

O that consecrated way! Consecrated by H s tenptations and
sufferings, by H's prayers and tears, by H's holy living
and sacrificial dying, by H's triunphant resurrection and
gl orious ascension, and by His triunphal entry into the
holiest of all, at the right hand of the throne of the
Maj esty in the heavens! p. 83, Para. 2, [OACP].

And this "way" He has consecrated for us. He, having
becone one of us, has nmade this way our way; it belongs to
us. He has endowed every soul with divine right to walk in
this consecrated way, and by H s having done it Hinself in
the flesh--in our flesh--He has nade it possible, yea, He
has given actual assurance, that every human soul can wal k
in that way, in all that that way is and by it enter fully
and freely into the holiest of all. p. 83, Para. 3,

[ CWCP] .

He, as one of us, in our human nature, weak as we, | aden
wth the sins of the world, in our sinful flesh, in this
world, a whole lifetime, lived a life "holy, harniess,
undefil ed, separate fromsinners,"” and "was made" and



ascended "hi gher than the heavens."” And by this He has made
and consecrated a way by which, in Hm every believer can
inthis world and for a whole lifetine, live alife holy,
harm ess, undefil ed, separate fromsinners and as a
consequence be made with H m higher than the heavens. p.
83, Para. 4, [CWCP].

Perfection, perfection of character, is the Christian
goal --perfection attained in human flesh in this world.
Christ attained it in human flesh in this world and thus
made and consecrated a way by which, in Hm every believer
can attain it. He, having attained it, has becone our great
High Priest, by Hs priestly mnistry in the true sanctuary
to enable us to attain. p. 84, Para. 1, [QACP].

Perfection is the Christian's goal, and the Hi gh
Priesthood and mnistry of Christ in the true sanctuary is
the only way by which any soul can attain this true goal in
this world. "Thy way, O God, is in the sanctuary." Ps.
77:13. p. 84, Para. 2, [CQNCP].

"Having therefore, brethren, boldness to enter into the
hol i est by the bl ood of Jesus, by a new and |iving way,
whi ch He hath consecrated for us, through the veil, that is
to say, H s flesh; and having an H gh Priest over the house
of God; let us draw near with a true heart in ful
assurance of faith, having our hearts sprinkled from an
evil conscience, and our bodies washed with pure water."
And "Let us hold fast the profession of our faith w thout
wavering;, for He is faithful that prom sed.” p. 84, Para.
3, [COWCP].

"For ye are not come unto the nount that m ght be touched,
and that burned with fire, nor unto bl ackness, and
darkness, and tenpest, and the sound of a trunpet, and the
voi ce of words; which voice they that heard entreated that
the word shoul d not be spoken to themany nore. . . . But
ye are cone unto Mount Zion, and unto the city of the
living God, the heavenly Jerusalem and to an innunerable
conpany of angels, to the general assenbly and church of
the firstborn, which are witten in heaven, and to CGod the
Judge of all, and to the spirits of just nen nade perfect,
and to Jesus the Mediator of the new covenant, and to the
bl ood of sprinkling, that speaketh better things than that
of Abel." p. 84, Para. 4, [CQNCP].

O then, "see that ye refuse not H mthat speaketh. For if



t hey escaped not who refused H mthat spake on earth, nuch
nore shall not we escape, if we turn away from H mt hat
speaketh from heaven." Heb 12:18-25. p. 85, Para. 1

[ CWCP] .

Such is the sacrifice, the priesthood, and the mnistry,
of Christ in Hs mnistry in the sanctuary and the true
t abernacl e, which the Lord pitched, and not man. Such is
the statenent in the book of Hebrews of the truth, the
merit, and the efficacy of the sacrifice, the priesthood,
the sanctuary, and the mnistry of Christ. p. 86, Para. 1
[ CWCP] .

But it is not alone in the book of Hebrews that this great
truth is found. For though it is not so directly stated nor
so fully discussed in any other place as it is in the book
of Hebrews, it is recognized throughout the whole of the
New Testanent as truly as the sanctuary and mnistry of the
Levitical priesthood is recognized throughout the AQd
Testanent, though it be not so directly stated nor so fully
di scussed in any other place as in Exodus and Leviticus.

p. 86, Para. 2, [OACP].

In the | ast book of the New Testanent, in the very first
chapter, there is seen "one |ike unto the Son of Man,"
clothed in the rainment of the high priest. Also in the
m dst of the throne and of the cherubimand of the elders
there was seen "a Lanb as it had been slain." There also
was seen a golden altar, and one with a gol den censer
of fering incense, which, with the prayers of the saints,
ascended up before God. There was seen the seven | anps of
fire burning before the throne. There was seen the tenple
of God in heaven--"the tenple of the tabernacle of the
testinmony." There it is prom sed and declared that they who
have part in the first resurrection and upon whomthe
second death hath no power "shall be priests of God and of
Christ, and shall reign wth H ma thousand years"” in that
pri esthood. And when the first heaven and the first earth
shal | have passed away and there shall be found no pl ace
for them and the new heaven and the new earth shall have
been brought in, with the holy city descendi ng out of
heaven from God, the tabernacle of God being with nen, He
dwelling with them they His people and God Hinself with
them and their God; when He shall have w ped away all tears
fromtheir eyes and there shall be no nore death, neither
sorrow nor crying, neither any nore pain, and the forner
t hi ngs shall have passed away; then, and not until then, is



it declared of the city of God: "I saw no tenple therein.”
p. 86, Para. 3, [CWCP].

Thus it is just as certain that there is a priesthood, a
priestly mnistry, and a sanctuary, in this dispensation as
that there was in the old; yes, even nore truly, for though
there was a sanctuary, a priesthood, and a mnistry in the
ol d dispensation, it was all only a figure for the tine
then present--a figure of this which nowis the true and
which is in heaven. p. 87, Para. 1, [COACP].

This true priesthood, mnistry, and sanctuary of Christ in
heaven is too plain in the New Testanent to be by any
possibility denied. Yet, in the face of all this, it is a
thing that is hardly ever thought of; it is a thing al nost
unknown and even hardly believed in the Christian world
today. p. 87, Para. 2, [ OACP].

Wiy is this and how could it ever be? There is a cause.
The Scripture tells it and facts denonstrate it. p. 87,
Para. 3, [CWCP].

In the book of Daniel, seventh chapter, there was seen by
the prophet in vision the four w nds of heaven striving
upon the great sea, "and four great beasts came up fromthe
sea, diverse one fromanother. The first was like a |ion,
and had eagle's wings;" which synbolized the worl d-ki ngdom
of Babyl on. The second was |ike a bear, which raised itself
up on one side, and had three ribs in the nouth of it;
whi ch synbol i zed the united worl d-ki ngdom of Media and
Persia. The third was |ike a | eopard, which had four heads
and four wngs of a fow which synbolized the worl d-
dom ni on of Al exander the Geat and Grecia. The fourth
beast was "dreadful and terrible, and strong exceedi ngly;
and it had great iron teeth: it devoured and brake in
pi eces, and stanped the residue wth the feet of it: and it
was diverse fromall the beasts that were before it; and it
had ten horns."” This great beast synbolized the worl d-
enpire of Rone, diverse fromall that were before it;
because it was not originally a kingdom or nonarchy, but a
republic. The ten horns synbolized the ten ki ngdons that
were planted in the territory of Western Ronme when that
enpire was anni hilated. p. 88, Para. 1, [CQACP].

Then says the prophet: "1 considered the horns [the ten
horns], and, behold, there cane up anong them anot her
little horn, before whomthere were three of the first



horns plucked up by the roots: and, behold, in this horn
were eyes like the eyes of man, and a nouth speaki ng great
t hi ngs." The prophet beheld and considered this little horn

clear through until "the judgnment was set, and the books
were opened."” And when this judgnent was set and the books
wer e opened, he says: "I beheld then [at that tine] because
of the voice of the great words which the horn spake:
behel d even till the beast was slain, and his body
destroyed, and given to the burning flanme." p. 88, Para.

2, [COWCP].

Not e the remarkabl e change in expression in this latter
statenent. The prophet beheld the little horn fromthe tine
of its rise clear through to the tinme when "the judgnent
was set, and the books were opened.” At that tinme he beheld
the little horn; and just now, particularly "because of the
voi ce of the great words which the horn spake." And he
continued to behold that sane thing--that sane little horn-
-until the end and till its destruction. But when its
destruction comes, the word that describes it is not that
the little horn was broken or destroyed but that the "beast
was slain and his body destroyed and given to the burning
flame.” p. 89, Para. 1, [OACP].

This shows that the little horn is but another phase of
the original fourth, or dreadful and terrible, beast that
the little horn is but the continuation of the dreadful and
terrible beast, inits very disposition, spirit and ains,
only under a variant form And as the fourth world power,
the dreadful and terrible beast in its original formwas
Rone; so the little hornin its workings is but the
continuation of Rone--of the spirit and working of Rone,
under this form p. 89, Para. 2, [OACP].

The explanation of this, given in the same chapter,
confirns that which has been stated. For of this little
horn it is said that it is to be "diverse fromthe first;"
that he "shall speak great words agai nst the Mst Hi gh, and
shall wear out the saints of the Most Hi gh, and think to
change tinmes and | aws" of the Most High. It is also said
that the "sane horn nmade war with the saints, and prevailed
agai nst them wuntil the Ancient of days came, and judgnent
was given to the saints of the Most High; and the tinme cane
that the saints possessed the kingdom" All these things
are true, and this is the description of |atter Rone
t hroughout. p. 89, Para. 3, [CW\CP].



And all this is confirmed by latter Rome herself. For Leo
the Geat was pope A D. 440 to A D. 461, in the very tine
when the former Rone was in its very |last days, when it was
falling rapidly to ruin. And Leo the Great declared in a
sernon that the fornmer Ronme was but the prom se of the
|atter Rome; that the glories of the forner were to be
reproduced in Catholic Rome; that Ronul us and Renus were
but the forerunners of Peter and Paul; that the successors
of Romul us therefore were the precursors of the successors
of Peter; and that, as the fornmer Rome had ruled the world,
so the latter Rome, by the see of the holy bl essed Peter as
head of the world, would dom nate the earth. This
conception of Leo's was never |ost fromthe Papacy. And
when, only fifteen years afterward, the Roman Enpire had,
as such, perished, and only the Papacy survived the ruin
and firmy held place and power in Rone, this conception of
Leo's was only the nore strongly and with the nore
certitude held and asserted. p. 90, Para. 1, [CQACP].

That conception was also intentionally and systematically
devel oped. The Scriptures were industriously studied and

i ngeni ously perverted to maintain it. By a perverse
application of the Levitical systemof the Od Testanent,
the authority and eternity of the Roman priesthood had

al ready been established. [* Note. "The bishops now [t he
|atter part of the second century] w shed to be thought to
correspond with the high priest of the Jews; the presbyters
were said to cone in place of the priests; and the deacons
were made parallel with the Levites. "In |ike manner the
conmpari son of the Christian oblations with the Jew sh
victinms and sacrifices produced many unnecessary rites, and
by decrees corrupted the very doctrine of the holy Supper;
whi ch was converted, sooner, in fact, than one would think,
into a sacrifice."--Msheins Ecclesiastical H story, Cent.
1, part Il, chap. II, par. 4; and chap. IV, par. 4.1 p.
90, Para. 2, [CQWCP].

And now, by perverse deductions "fromthe New Testanent,
the authority and eternity of Rone herself was
established.” p. 91, Para. 1, [QA\CP].

Taki ng the ground that she is the only true continuation
of original Rone, upon that the Papacy took the ground that
wherever the New Testament cites or refers to the authority
of original Rome, she is now neant, because she is the only
true continuation of original Rone. Accordingly, where the
New Test anent enjoins subm ssion to "the powers that be,"



or obedience to "governors," it means the Papacy, because
the only power and the only governors that then were, were
Roman, and the papal power was the true continuation of the
Roman. p. 91, Para. 2, [CQWCP].

"Every passage was seized on where submi ssion to the
powers that be is enjoined, every instance cited where
obedi ence had actually been rendered to the inperial
officials; special enphasis being |laid on the sanction
which Christ H nself had given to Roman dom ni on by
paci fying the world through Augustus, by being born at the
time of the taxing, by paying tribute to Caesar, by saying
to Pilate, 'Thou coul dst have no power at all against M
except it were given thee from above' "--Bryce. And since
Christ had recognized the authority of Pilate, who was but
the representative of Rone, who should dare to disregard
the authority of the Papacy, the true continuation of that
authority, to which even the Lord from heaven had
submtted. p. 91, Para. 3, [QOW\CP].

And it was only the logical culmnation of this assunption
when Pope Boniface VIII presented hinself in the sight of
the multitude, clothed in a cuirass, with a helnmet on his
head and a sword in his hand held al oft, and procl ai ned:
"There is no other Caesar, nor king, nor enperor than I,

t he Sovereign Pontiff and Successor of the Apostles;" and,
when further he declared, ex cathedra: "W therefore
assert, define, and pronounce that it is necessary to
salvation to believe that every human being is subject to
the Pontiff of Rone.” p. 92, Para. 1, [CWCP].

This is proof enough that the little horn of the seventh
chapter of Daniel is Papal Rone and that it is in spirit
and purpose intentionally the continuation of original
Rone. p. 92, Para. 2, [CQW\CP].

Now, in the eighth chapter of Daniel, this subject is
taken up again. First, there is seen by the prophet in
vision a ramw th two horns which were high, but one higher
than the other, corresponding to the bear lifting itself up
on one side higher than the other. This is declared plainly
by the angel to nean "the kings of Media and Persia." Next
t he prophet saw "an he goat" coming fromthe west on the
face of the whole earth, touching not the ground, and he
had a notabl e horn between his eyes. He overthrew the ram
brake his two horns, cast himdown to the ground, and
st anped upon him and there was none that could deliver the



ramout of his hand. This is declared by the angel to nmean

"the king of Gecia: and the great horn that is between his
eyes is the first king." The he-goat waxed very great, and

when he was strong, the notable horn was broken and in

pl ace of it there cane up four notable ones toward the four
wi nds of heaven. This is declared by the angel to nean that
"four kingdonms shall stand up out of the nation, but not in
his [ Al exander's] power." p. 92, Para. 3, [CQW\CP].

Qut of one of these divisions of the enpire of Al exander,
t he prophet next saw that there "canme forth a little horn,
whi ch waxed exceedi ng great, toward the south, and toward
the east, and toward the pleasant land." The directions
named show that this power rose and waxed exceedi ng great

fromthe west. This is explained by the angel to nmean, "in
the latter time of their kingdom[the four divisions of
Grecial, when the transgressors are cone to the full, a

king of fierce countenance, and understandi ng dark
sentences, shall stand up."” "And it waxed great, even to

t he host of heaven; and it cast down sone of the host and
of the stars to the ground, and stanped upon them" "And
his power shall be m ghty, but not by his own power: and he
shal | destroy wonderfully, and shall prosper, and practice,
and shall destroy the mghty and the holy people. And
through his policy also he shall cause craft to prosper in
hi s hand; and he shall magnify hinself in his heart, and by
peace shall destroy many: he shall al so stand up agai nst
the Prince of princes ["He magnified hinself even to the
prince of the host." Verse 11]; but he shall be broken

wi t hout hand." p. 94, Para. 1, [ ON\CP].

These specifications show that the little horn of the

ei ghth chapter of Daniel represents Rome fromthe tine of
its rise, at the destruction of the Grecian Enpire, to the
end of the world, when it is "broken w thout hand" by that
stone "cut out of the nountain w thout hands,"” which then
breaks in pieces and consunes all earthly kingdons. Dan.
2:34, 35, 44, 45. p. 95, Para. 1, [CWCP].

We have seen that in the seventh chapter of Daniel the
little horn, though as such representing only the latter
phase of Rome, yet does really represent Rome in both its
phases--Ronme from begi nning to end, because when the tine
cones that the "little horn" is to be broken and destroyed,
it is indeed "the beast” that is "slain, and his body
destroyed, and given to the burning flanme." Thus the
t hought with which the story of the little horn closes in



Daniel 7 is continued in Daniel 8 with reference to the

same power. In Daniel 8 the expression "little horn" covers
the whole of Rone in both its phases, just as is shown in
t he cl osi ng expressions concerning the "little horn" in

Daniel 7; as is shown also by the expressions "the

abom nation of desol ation" and "the transgression of

desol ation,"” being applied to Ronme in both its phases (Dan.
9:26, 27; WMatt. 24:15; Dan. 11:31; 12:11; 8:11, 13); and as
is confirmed by the teaching and history of |atter Rone
itself. It is all one, except only that all that is stated
of the former Rome is true and intensified in the latter
Rone. p. 95, Para. 2, [QACP].

And now | et us consider further the scripture expressions
in Daniel 8 concerning this little horn power. In verses 11
and 25, of this little horn power it is said: "He shal
magni fy hinself in his heart." "He magnified hinself even
to [or against] the prince of the host;" and "he shall also
stand up against [or reign in opposition to] the Prince of
princes." This is explained in 2 Thessal oni ans, second
chapter, where the apostle, in correcting wong inpressions
whi ch the Thessal oni ans had recei ved concerning the
i mredi ate com ng of the Lord, says: "Let no nan deceive you
by any neans: for that day shall not cone, except there
cone a falling away first, and that man of sin be reveal ed,
the son of perdition; who opposeth and exal teth hinself
above all that is called God, or that is worshiped; so that
he as God sitteth in the tenple of God, show ng hinself
that he is God. Remenber ye not, that, when | was yet with
you, | told you these things?" 2 Thess. 2:3-5. p. 96,

Para. 1, [CWCP].

Plainly this scripture describes the sane power that is
represented by the little horn in Daniel 8. But there are
ot her consi derations which nore fully show it. He says that
when he was at Thessalonica with the brethren he had told
t hem t hese very things which now he wites. In Acts 17:1-3,
is the record concerning Paul when he was yet with the
Thessal oni ans, as follows: "Now when they had passed
t hr ough Anphi polis and Apollonia, they canme to
Thessal oni ca, where was a synagogue of the Jews: and Paul,
as his manner was, went in unto them and three Sabbath
days reasoned with themout of the Scriptures.” And in this
reasoning with themout of the Scriptures, he told them
about this falling away which should conme, in which would
be the revealing of the man of sin, the nystery of
iniquity, the son of perdition, who woul d oppose hinself to



God and woul d exalt hinself above all that is called God or
that is worshi ped, even putting hinself in the place of God
and passing hinself off for God. p. 96, Para. 2, [COACP].

In reasoning with the people out of the Scriptures, where
in the Scriptures did Paul find the revelation from which
he could tell to the Thessalonians all this? It was in this
ei ghth chapter of Daniel where the apostle found it, and
fromthis it was that he told it to themwhile he was
there. For in the eighth chapter of Daniel are the very
expressions which he uses in 2 Thessal oni ans, of which he
says, "Renmenber ye not, that, when | was yet with you, |
told you these things?" This fixes the tine to be after the
apostl es' days, when Rone magnified itself "even to the
Prince of the host" and "against the Prince of princes;"
and connects it directly with the falling away, or
apost asy, which devel oped the Papacy, or Rone, inits
atter and ultimte phase. p. 97, Para. 1, [CQW\CP].

Now | et us read verses 11 and 12 of Daniel 8 and it w |
be plainly seen that here is exactly the place where Pau
found the scripture fromwhich he taught the Thessal oni ans
concerning the "man of sin" and the "nystery of iniquity:”
"Yea, he magnified hinmself even to the Prince of the host,
and by himthe daily sacrifice was taken away, and the
pl ace of his sanctuary was cast down. And an host was given
hi m agai nst the daily sacrifice by reason of transgression,
and it cast down the truth to the ground; and it practiced
and prospered.” p. 98, Para. 1, [CQW\CP].

This plainly points out that which took away the
pri esthood, the mnistry, and the sanctuary of God and of
Christianity. p. 98, Para. 2, [COACP].

Let us read it again. "Yea, he [the |ittle horn--the man
of sin] magnified hinmself even to the Prince of the host
["against the Prince of princes"--Christ], and by him/[the
man of sin] the daily sacrifice [the continual service, the
mnistry, and the priesthood of Christ] was taken away, and
the place of H's sanctuary [the sanctuary of the prince of
the host, of the Prince of princes--Christ] was cast down.
And an host was given him|[the man of sin] against the
daily sacrifice [against the continual service, of the
mnistry of Christ, the Prince of the host] by reason of
transgressi on cast down the truth to the ground; and it
practiced, and prospered.” p. 98, Para. 3, [CW\CP].



It was "by reason of transgression,” that is, by reason of
sin, that this power gained "the host" that was used to
cast down the truth to the ground, to shut away fromthe
church and the world Christ's priesthood, H's mnistry, and
Hi s sanctuary; and to cast it all down to the ground and
tread it underfoot. It was by reason of transgression that
this was acconplished. Transgression is sin, and this is
t he consideration and the revel ati on upon which the apostle
in 2 Thessal oni ans defines this power as the "man of sin"
and the "nmystery of iniquity.” p. 98, Para. 4, [CQ\CP].

In Daniel 8:11-13; 11:31; and 12:11, it will be noticed
that the word "sacrifice" is in every case supplied. And it
is wholly supplied, for inits place in the original there
is nowrd at all. In the original the only word that
stands in this place is the word tamd, that is here
translated "daily." And in these places the expression
"daily" does not refer to the daily sacrifice any nore than
it refers to the whole daily mnistry or continual service
of the sanctuary, of which the sacrifice was only a part.
The word tamd in itself signifies "continuous or
continual," "constant," "stable," "sure," "constantly,"
"evernore." Only such words as these express the thought of
the original word, which, in the text under consideration,
is translated "daily." In Nunbers 28 and 29 al one, the word
is used seventeen tinmes, referring to the continual service
in the sanctuary. p. 99, Para. 1, [OACP].

And it is this continual service of Christ, the true High
Priest, "who continueth ever,"” and "who is consecrated
forevernmore” in "an unchangeabl e priesthood"--it is this
continual service of our great High Priest, which the man
of sin, the Papacy, has taken away. It is the sanctuary and
the true tabernacle in which this true H gh Priest
exercises His continual mnistry that has been cast down by
"the transgression of desolation.” It is this mnistry and
this sanctuary that the "man of sin" has taken away from
the church and shut away fromthe world and has cast down
to the ground and stanped upon and in place of which it has
set up itself "the abom nation that naketh desol ate.” What
the former Rone did physically to the visible or earthly
sanctuary, which was "the figure of the true" (Dan. 9:26,
27; Matt. 24:15), that the |atter Rone has done spiritually
to the invisible or heavenly sanctuary that is in itself
the true.” Dan. 11:31; 12:11; 8:11, 13. p. 99, Para. 2,

[ CWCP] .



In the footnote quotation on page 91 it is shown that in
t he apostasy, the bishops, presbyters, deacons, and the
Euchari st were nmade to succeed the high priest, priests,
Levites and sacrifices of the Levitical system Now by
every evidence of the Scriptures, it is certain that, in
the order of God it was Christ and H's mnistry and
sanctuary in heaven and this alone, that in truth was the
obj ect of the Levitical systemand that is truly the
Christian succession to that system Therefore when in and
by the apostasy the system of bishops as high priests,
presbyters as priests, deacons as Levites, and the Supper
as a sacrifice was insinuated as the Christian succession
to the Levitical system this of itself was nothing el se
than to put this false systemof the apostasy in the place
of the true, conpletely to shut out the true, and finally,
to cast it down to the ground and stanmp upon it. p. 100,
Para. 1, [CWCP].

And this is howit is that this great Christian truth of
the true priesthood, mnistry, and sanctuary of Christ is
not known to the Christian world today. The "man of sin"
has taken it away and cast it down to the ground and
stanped upon it. The "nystery of iniquity" has hid this
great truth fromthe church and the world during all these
ages in which the man of sin has held place in the world
and has passed itself off as God and its iniquitous host as
the church of God. p. 100, Para. 2, [CQW\CP].

And yet, even the "man of sin," the "nystery of iniquity,"”
itself bears witness to the necessity of such a service in
the church in behalf of sins. For though the "man of sin,"
the "nmystery of iniquity,"” has taken away the true
priesthood, mnistry, and sanctuary of Christ and has cast
t hese down to the ground to be stanped upon and has
conpletely hid themfromthe eyes of the Christian world,
yet she did not utterly throw away the idea. No, she threw
away the true and cast down the true to the ground but,
retaining the idea in the place of the true, she built up
in her own realman utterly false structure. p. 101, Para.
1, [ONCP].

In the place of Christ, the true and divine Hi gh Priest of
God' s own appoi ntnent in heaven, she has substituted a
human, sinful, and sinning priesthood on earth. In the
pl ace of the continual, heavenly mnistry of Christ in H's
true priesthood upon His true sacrifice, she has
substituted only an interval mnistry of a human, earthly,



sinful, and sinning priesthood in the once-a-day "daily
sacrifice of the nmass.” And in the place of the sanctuary
and the true tabernacle, which the Lord pitched and not
man, she has substituted her own neeting-places of wood and
stone, to which she applies the term "sanctuary." Thus,

i nstead of the one continual H gh Priest, the one continual
mnistry, and the one continual sanctuary in heaven, which
God has ordai ned and which is the only true, she has

devi sed out of her own heart and substituted for the only
true, many high priests, many mnistries, nmany sacrifices,
and many sanctuaries, on earth, which in every possible
relation are only human and utterly false. p. 101, Para.
2, [CWCP].

And it can never take away sin. No earthly priesthood, no
earthly ministry, no earthly sacrifice or service in any
earthly sanctuary can ever take away sin. In the book of
Hebrews we have seen that even the priesthood, the
mnistry, the sacrifice, and the service in the earthly
sanctuary--the very service which the Lord H nsel f ordained
on earth--never took away sin. The inspired record is that
t hey never did take away sin, and that they never could
take away sin. p. 102, Para. 1, [CQ\CP].

It is only the priesthood and the mnistry of Christ that
can ever take away sin. And this is a priesthood and a
mnistry in heaven and of a sanctuary that is in heaven.
For when Christ was on earth he was not a priest and if He
had remai ned on earth until this hour, He would not yet be

a priest, as it stands witten, "If he were on earth, He
shoul d not be a priest.” Heb. 8:4. Thus, by plain word and
abundant illustration, God has denonstrated that no earthly

pri esthood, sacrifice, or mnistry can ever take away sin.
p. 102, Para. 2, [ QOACP].

I f any such could take away sin, then why could not that
whi ch God Hi nsel f ordained on earth take away sin? If any
such coul d take away sin, then why change the priesthood
and the mnistry fromearth to heaven? Therefore, by the
plain word of the Lord, it is plain that the priesthood,
the mnistry, the sacrifice, and the sanctuary which the
Papacy has set up and operates on earth can never take away
sin, but, instead, only perpetuates sin, is a fraud, an
i nposture, and the very "transgression" and "abom nati on of
desolation"” is [sic.] the nost holy place. p. 102, Para.
3, [COWCP].



And that this conclusion and statenent as to what the
papal systemreally is, is not extravagant nor farfetched,
is confirmed by the words of Cardinal Baronius, the
standard annalist of the papacy. Witing of the tenth
century, he says: "In this century the abom nati on of
desol ation was seen in the tenple of the Lord; and in the
See of St. Peter, reverenced by angels, were placed the
nost wi cked of nmen; not pontiffs, but nonsters.” And the
council of Rheins in 991 declared the papacy to be "the man
of sin, the nystery of iniquity." p. 103, Para. 1, [OACP].

But that inmposture is not to last forever; thank the Lord!
This great truth of the priesthood, mnistry, and sanctuary
of Christianity is not to be hid forever fromthe eyes of
the church and the world. The nystery of iniquity arose and
so hid fromthe world the nystery of God that all the world
followed it wondering. Rev. 13:3, 4. But the day conmes when
the nystery of iniquity shall be exposed, and the nystery
of God inits own truth and purity shall shine forth once
nore, never nore to be hid, but to acconplish its great
pur pose and be conpletely finished. For it is witten that
"in the days of the voice of the seventh angel, when he
shall begin to sound, the nystery of God shoul d be
finished, as He hath declared to H s servants the
prophets."” Rev. 10:7. p. 104, Para. 1, [COACP].

In the days of Christ and H s apostles, the nystery of God
was revealed in a full ness never before known and was
preached "to all nations for the obedience of faith." Rom
16: 25, 26. Fromthe beginning of the world unto that tine
this nmystery had "been hid in God," had "been hid from ages
and fromgenerations," but was then "made manifest to H's
saints" to whom " God woul d make known what is the riches of
the glory of this nystery anong the Gentiles; which is
Christ in you, the hope of glory: whom we preach, warning
every man, and teaching every man in all w sdony that we
may present every man perfect in Christ Jesus."” Col. 1:26-
29; Eph. 3:3, 5, 9. p. 104, Para. 2, [QOACP].

But even at that sane tinme, in the very days of the
apostles, the "nystery of iniquity" did "already work." And
it continued to work until it gained world-power and
suprenmacy and even power over the saints, the tinmes, and
the | aw of the Most High--standing up against the Prince of
princes, magnifying itself even to the Prince of the host,
putting itself in the place of worship of God, and passing
itself off for God. And thus, again, but not this tine in



God, the nystery of God was "hid from ages and from
generations.”" But now, again, in the days of the voice of

t he seventh angel, even now, the nystery of God which hath
agai n been hid from ages and generations, is nade manifest
to Hs saints to whom now "God woul d make known what is the
riches of the glory of this nystery anong the Gentil es;
which is Christ in you, the hope of glory: whomwe preach,
war ni ng every man, and teaching every nman in all w sdom
that we nmay present every man perfect in Christ Jesus." p.
105, Para. 1, [CQWCP].

And this, as we have already quoted, is itself according
"as He hath declared to Hi s servants the prophets.” It is
not al one the prophet of Patnbs who declared that in this
time, even now in our day, "the nystery of God should be
finished." For when the angel of God made this proclamation
in the vision of the prophet of Patnos, he had al ready, and
| ong before, declared the sane thing to Hi s servants the
prophets. And this proclamation on Patnos was only the
decl aration of the angels that that which God had | ong
before declared to H' s servants the prophets should now
surely be acconplished and that with no nore delay. The
full proclamation of the angel is this: "And t he angel
whi ch | saw stand upon the sea and upon the earth lifted up
his hand to heaven, and sware by Hmthat |iveth forever
and ever, who created heaven, and the things that therein
are, and the earth, and the things that therein are, and
the sea, and the things which are therein, that there
should be tinme ["delay,” R V.] no longer: but in the days
of the voice of the seventh angel, when he shall begin to
sound, the nystery of God should be finished, as He hath
declared to H s servants the prophets.” Rev. 10:5-7. p.
105, Para. 2, [CQWCP].

The one prophet to whomthis thing was nore fully and nore
plainly declared than to any other was the prophet Daniel.
For not only did Daniel see the rise of this little horn
and see it magnify itself "even to the Prince of the host,"
and "stand up against the Prince of princes,"” and cast down
to the ground His truth and H' s sanctuary and stanp upon
them but he also, and in the sane vision, saw the truth
and the sanctuary of Christ delivered fromthis little horn
power, rescued fromits bl asphenous stanmping, |ifted up
fromthe earth and exalted to the heaven where it bel ongs.
And it was in this part of the transactions in the vision
that the heavenly ones seened to be nost interested; for,
says Daniel: "Then |I heard one saint speaking, and anot her



saint said unto that certain saint ["the Wonderfu
Nunmberer”] which spake, How | ong shall be the vision
concerning the daily sacrifice [the continual service], and
the transgression of desolation, to give both the sanctuary
and the host to be trodden underfoot? And He ["the

Wonder ful Nunberer"] said unto me, Unto two thousand and

t hree hundred days; then shall the sanctuary be cl eansed."
Dan. 8:13, 14. p. 106, Para. 1, [CQWCP].

Then the angel Gabriel was conmanded to nmeke Dani el
understand the vision. He began to do so, but when in the
expl anati on he had reached the point concerning the many
days of this vision, the astonishing and terrible things
revealed in the vision overcane the prophet, and says he:

"I Daniel fainted, and was sick certain days; afterward
rose up, and did the king's business; and | was astoni shed
at the vision, but none understood it." Dan. 8:27. So far
as the explanation had proceeded, it was easily understood:
for it was plainly spoken that the ramrepresented the

ki ngs of Media and Persia; and the rough goat the king of
Grecia; and, in view of the explanation that had al ready
been nade in the second and seventh chapters of Daniel, the
description of the next great power after Gecia was easily
understood so far as the angel could then go with the
explanation. But in the very mdst of the explanation of
the nost inportant part of it, Daniel fainted, and so the
nost material and essential part of the explanation was

m ssed, and "none understood it." p. 107, Para. 1, [CQ\CP].

However, the prophet sought diligently for an
under standi ng of the vision. And after the destruction of
Babylon, in the first year of the king of the Medes and
Persi ans the angel Gabriel cane to Daniel again and said:
"O Daniel, I amnow conme forth to give thee skill and
understanding."” Dan. 9:1, 22. And it was understanding in
this particular vision which he was expl ai ni ng when Dani el
fainted that he now cane to give. Accordingly he directs
Daniel's attention first of all to that vision, for he
said: "At the beginning of thy supplications the
commandnment came forth, and | amconme to shew thee; for
thou art greatly beloved: therefore understand the matter,
and consider the vision." Verse 23. Having thus directed
the prophet's attention to the vision, the angel begins

i medi ately to discuss the tinme nmentioned in the vision--
the very part of the vision which, because of Daniel's
fainting, had been | eft unexpl ai ned. Thus he says: "Seventy
weeks are determ ned upon thy people and upon thy holy



city." Verse 24. p. 107, Para. 2, [CWCP].

The word "determ ned” signifies "limted," "restricted
wi thin bounds,” "to mark off and fix the bounds.” In
explaining the vision at the first, the angel had cone to
the point of the tinme--the "many days," the "two thousand
and three hundred days" of the vision. Now, he tells Dani el
to consider the vision; he begins inmediately to speak
concerning these days and to explain the events of them
"Seventy weeks," or four hundred and ninety of these days
are limted and restricted to the Jews and Jerusal em and
this also marks the limtation of the Jews and Jerusal em as
God' s special people and city. For these are prophetic
days, in which each day is a year: the seventy weeks, or
the four hundred and ninety days, thus nmaking four hundred
and ninety years of the two thousand and three hundred days
whi ch are two thousand and three hundred years. The

begi nning of the four hundred and ninety years is thus also
t he begi nning of the two thousand and three hundred years.
p. 108, Para. 1, [CQWCP].

The story of the "seventy weeks," or four hundred and
ninety years, is given by the angel as follows: "Know
therefore and understand, that fromthe going forth of the
commandnment to restore and to build Jerusalemunto the
Messi ah the Prince shall be seven weeks, and threescore and
two weeks: the street shall be built again, and the wall,
even in troublous tinmes. And after threescore and two weeks
shal | Messiah be cut off, but not for hinself: and the
peopl e of the prince that shall come shall destroy the city
and the sanctuary; and the end thereof shall be with a
fl ood, and unto the end of the war desol ations are
determ ned. And He shall confirmthe covenant with many for
one week: and in the mdst of the week He shall cause the
sacrifices and oblation to cease,"” and "upon the w ng of
abom nations shall come one that maketh desol ate, ["and
upon the battlenents shall be the idols of the desolator."-
-A V. margin] even until the consumrati on, and t hat
determ ned shall be poured upon the desolator." Dan. 9:25-
27; 9:27, RV.; 9:27, margin. p. 108, Para. 2, [CQW\CP].

The conmandnent to restore and to build Jerusal em here
referred to went forth in the year 457 B. C and is
recorded in the seventh chapter of Ezra. The decree was
i ssued from Babyl on and was addressed, first, to Ezra,
enpowering himto | eave Babyl on and to take with him such
people and materials as were supplied for the work of



restoring Jerusal emand the worship of God therein, and
secondly "to all the treasurers which are beyond the river"
Euphrates, directing themto supply whatever was required
by Ezra for the carrying on of the work. It was the fifth
month of the year when Ezra reached Jerusalem so that
about half the year 457 B. C. was gone, which would give
about the year 456-1/2 as the tinme of the beginning of the
four hundred and ninety years and the two thousand and
three hundred years. p. 109, Para. 1, [CQWCP].

Fromthat tinme four hundred and ei ghty-three years were to
reach "to the Messiah the Prince,” which would reach
twenty-six and one-half years into the Christian era or
into the year AL D. 27, which is the very year of Christ's
appearance as the Messiah in Hs public mnistry, when He
was baptized in Jordan and anointed with the Holy Ghost.
Mark 7:9-11; Matt. 3:13-17. After this He, the Messiah, was
to "confirmthe covenant” "for one week"--the remaining
week of the seventy. But in the mdst of that week He woul d
"cause the sacrifice and the oblation to cease" by the
sacrifice of Hinself on the cross. In the mdst of the week
woul d be at the end of three and a half of the seven years
fromthe fall of A D. 27. This gives the date the spring
of A.D. 31, the very tine when the Saviour was crucified,
and thus by the sacrifice of Hnself--the only sacrifice
for sins--forever caused the sacrifice and the oblation to
cease. Then the veil of the earthly tenple "was rent in
twain fromthe top to the bottom" showi ng that the service
of God there was ended and the earthly house was desol ate.
p. 110, Para. 1, [ OACP].

There was yet the |ast half of the seventieth week
remaining as the limt of the tine of special favor to the
Jews and Jerusalem This half of the week, beginning in the
spring of A D. 31, extended to the fall of A D. 34. In that
time "they which were scattered abroad upon the persecution
t hat arose about Stephen ["went everywhere preaching the
word"] traveled as far as Phenice and Cyprus and Antioch
preaching the word to none but unto the Jews only." Acts
11:19; 8:4. But when this tine was expired and the Jews had
confirmed thenselves in the rejection of the Messiah and
Hi s gospel, then was their decision accepted and under the
| eadership of both Peter and Paul the door of faith was
opened fully to the Gentiles, to whom pertains the
remai ni ng portion of the two thousand and three hundred
years. p. 110, Para. 2, [ COACP].



After the four hundred and ninety years of the limtation
upon the Jews and Jerusalem there yet renai ned one

t housand ei ght hundred and ten years to the Gentiles. This
peri od, begi nning, as we have found, in the fall of A D.
34, reaches inevitably to the fall of A D. 1844 and narks
that date as the expiration of the two thousand and three
hundred years. And at that tinme, upon the word of the
"Wonder ful Numberer™ in Daniel 8:14, "then shall the
sanctuary be cleansed.” In 1844 also was the very tine of
"the days of the voice of the seventh angel, when he shal
begin to sound" and when "the nystery of God shoul d be
finished, as He hath declared to H s servants the
prophets.” p. 111, Para. 1, [CQACP].

At that tinme there would be broken up the horror of great
darkness by which the nystery of iniquity had hid from ages
and generations the nystery of God. At that tinme the
sanctuary and the true tabernacle and the truth of it would
be lifted up fromthe ground where the man of sin had cast
t hem down and stanped upon them and would be exalted to the
heaven where they bel ong and whence they will shine forth
in such light as that the earth shall be lightened with the
glory. At that tinme the transcendent truth of the
priesthood and mnistry of Christ would be rescued fromthe
oblivion to which the abom nation and transgressi on of
desol ati on had consigned it and woul d once nore and forever
stand in its true and heavenly place in the faith of the
church, acconplishing in every true believer that
perfection which is the eternal purpose of God which He
purposed in Christ Jesus our Lord. p. 112, Para. 1,

[ CWCP] .

The cl eansing of the sanctuary and the finishing of the
nmystery of God are identical as to tinme and are al so so
closely related as to be practically identical in character
and event. p. 113, Para. 1, [QOACP].

In the "figure of the true” in the sanctuary service made
visible, the round of service was conpl eted annually, and
the cl eansing of the sanctuary was the finishing of that
figurative and annual service. And this cleansing of the
sanctuary was the taking out of and away fromthe sanctuary
all "the uncl eanness of the children of Israel" "because of
their transgression in all their sins,” which, by the
mnistry of the priesthood in the sanctuary, had been
brought into the sanctuary during the service of the year
p. 113, Para. 2, [ OACP].



The finishing of this work of the sanctuary and for the
sanctuary was, |ikew se, the finishing of the work for the
people. For in that day of the cleansing of the sanctuary,
whi ch was the Day of Atonenent, whosoever of the people did
not by searching of heart, confession, and putting away of
sin take part in the service of the cleansing of the
sanctuary was cut off forever. Thus the cleansing of the
sanctuary extended to the people and included the people as
truly as it did the sanctuary itself. And whosoever of the
peopl e was not included in the cleansing of the sanctuary
and was not hinself cleansed, equally with the sanctuary,
fromall iniquity and transgression and sin was cut off
forever. Lev. 16:15-19, 29-34; 23:27-32. p. 113, Para. 3,

[ CWCP] .

And this was all "a figure for the tine then present."”
That sanctuary, sacrifice, priesthood, and mnistry was a
figure of the true, which is the sanctuary, sacrifice,
priesthood, and mnistry of Christ. And that cleansing of
the sanctuary was a figure of the true, which is the
cl eansing of the sanctuary and the true tabernacle which
the Lord pitched and not man, fromall the uncl eanness of
the believers in Jesus because of all their transgression
inall their sins. And the tinme of this cleansing of the
true is declared in the words of the Whnderful Nunberer to
be "unto two thousand and three hundred days, then shal
t he sanctuary be cleansed,” which is the sanctuary of
Christ in A D 1844. p. 114, Para. 1, [QONCP].

And, indeed, the sanctuary of which Christ is the High
Priest is the only one that could possibly be cleansed in
1844, because it is the only one that there is. The
sanctuary that was a figure for the tine then present was
destroyed by the arny of the Romans who canme and destroyed
that city (Dan. 9:26) and that sanctuary and even its place
was to be desolate "even until the consummation.” Therefore
the only sanctuary that coul d possibly be cleansed at the
time referred to by the Wonderful Nunberer, at the end of
the two thousand and three hundred days, was al one the
sanctuary of Christ--the sanctuary of which Christ is Hi gh
Priest and Mnister; the sanctuary and the true tabernacle
of which Christ, at the right hand of God, is true Priest
and Mnister; the sanctuary and true tabernacle "which the
Lord pitched and not man." p. 114, Para. 2, [CQW\CP].

VWhat this cleansing neans is plainly declared in the very



scripture which we are now studyi ng--Dani el 9:24-28. For
the angel of God, intelling to Daniel the truth concerning
the two thousand and three hundred days, tells also the
great object of the Lord inthis tine as it relates to both
the Jews and the CGentiles. The seventy weeks or four
hundred and ninety years of the limtation upon the Jews
and Jerusalemis definitely declared to be "to finish the
transgression, and to nake an end of sins, and to nake
reconciliation for iniquity, and to bring in everlasting

ri ght eousness, and to seal up the vision and prophecy, and
to anoint the nost Holy." Daniel 9:24. p. 114, Para. 3,

[ CWCP] .

That is the true purpose of God in the sanctuary and its
service in all tinme: whether in the figure or in the true,
whet her for Jews or for Gentiles, whether on earth or in
heaven. Seventy weeks or four hundred and ninety years, was
the limtation set for the Jews to have this acconplished
for and in thensel ves. To acconplish this, to that people,
of all people, Christ Hnself canme in person to show to
themthe Way and to lead themin this Way. But they woul d
not have it. Instead of seeing in H mthe graci ous One who
woul d finish transgressi on and nake an end of sins, and
make reconciliation for iniquity, and bring in everlasting
ri ght eousness to every soul, they sawin H monly
"Beel zebub the prince of the devils"; only One instead of
whom t hey woul d readily choose a nurderer; only One who as
King they woul d openly repudi ate and choose a Roman Caesar
as their only king; only One whomthey counted as fit only
to be crucified out of the world. For such a people as that
and in such a people as that, could He finish transgression
and make an end of sins and nmake reconciliation for
iniquity and bring in everlasting righteousness?--
| npossi bl e. I npossible by their own persistent rebellion.

I nstead of His being allowed by themto do such a gracious
and wonderful work for them fromthe depths of divine pity
and sorrow He was conpelled to say to them "O Jerusal em
Jerusalem thou that killest the prophets and stonest them
whi ch are sent unto thee, how often would | have gathered
thy children together, even as a hen gathereth her chickens
under her w ngs, and ye would not! Behold, your house is

| eft unto you desolate.” "The ki ngdom of God shall be taken
fromyou and given to a nation bringing forth the fruits

t hereof." Matt. 23:37, 38; 21:43. p. 115, Para. 1, [CWCP].

The nation to whom the kingdom of God was given, upon its
rejection by the Jews, was the Gentiles. And that which was



to be done for the Jews in the four hundred and ninety
years which were [imted to them but which they woul d not
at all allowto be done for them-that is the identica
thing to be done for the Gentiles, to whomthe kingdom of
God is given, in the eighteen hundred and ten years
allotted to them And that work is "to finish the
transgression, and to make an end of sins, and to nmake
reconciliation for iniquity, and to bring in everlasting
ri ght eousness, and to seal up the vision and prophecy, and
to anoint the nost Holy." This can be done alone in the
finishing of the nystery of God in the cleansing of the
true Christian sanctuary. And this is done in the cleansing
of the true sanctuary, only in the finishing of
transgression and nmaking an end of sins in the perfecting
of the believers in Jesus, on the one hand, and on the
other hand in the finishing of transgressi on and nmaki ng an
end of sins in the destruction of the w cked and the

cl eansing of the universe fromall taint of sin that has
ever been upon it. p. 116, Para. 1, [CQ\CP].

The finishing of the nystery of God is the ending of the
wor k of the gospel. And the ending of the work of the
gospel is, first, the taking away of all vestige of sin and
the bringing in of everlasting righteousness--Christ fully
formed--wi thin each believer, God alone manifest in the
fl esh of each believer in Jesus, and, secondly, on the
ot her hand, the work of the gospel being finished nmeans
only the destruction of all who then shall not have
recei ved the gospel (2 Thess. 1:7-10), for it is not the
way of the Lord to continue nmen in |ife when the only
possi ble use they will nake of life is to heap up nore
m sery for thenselves. p. 117, Para. 1, [CQACP].

Again, in the service of the earthly sanctuary, we have
seen that when the work of the gospel in the annual course
was finished in behalf of those who had taken part in it,
then all those who had taken no part in it were cut off.
"Which was a figure for the tinme then present” and which
plainly teaches that in the service of the true sanctuary
when the work of the gospel shall have been finished for
all those who have a part init, then all those who do not
have a part in it will be cut off. Thus, in both respects,
the finishing of the nystery of God is the final ending of
sin. p. 117, Para. 2, [Q\CP].

The service in the earthly sanctuary shows also that in
order for the sanctuary to be cleansed and the course of



t he gospel service there to be finished, it nmust first be
finished in the people who have a part in the service. That
is to say: In the sanctuary itself, transgression could not
be finished, an end of sins and reconciliation for iniquity
coul d not be nade, and everlasting righteousness could not
be brought in, until all this had been acconplished in each
person who had a part in the service of the sanctuary. The
sanctuary itself could not be cleansed until each of the
wor shi pers had been cl eansed. The sanctuary itself could
not be cleansed so long as, by the confessions of the
peopl e and the intercessions of the priests, there was
pouring into the sanctuary a streamof iniquities,
transgression, and sins. The cleansing of the sanctuary, as
to the sanctuary itself, was the taking out of and away
fromthe sanctuary all the transgression of the people

whi ch, by the service of the priests, had been taken into
the sanctuary during the service of the year. And this
stream nust be stopped at its fountain in the hearts and
lives of the worshipers, before the sanctuary itself could
possi bly be cleansed. p. 117, Para. 3, [CQOACP].

Therefore the very first work in the cleansing of the
sanctuary was the cleansing of the people. That which was
prelimnary and essential to the cleansing of the sanctuary
itself, to the finishing of the transgression and bringi ng
in everlasting righteousness, there, was the finishing of
transgression, and the making an end of sins, and naking
reconciliation for iniquity, and bringing in everlasting
ri ghteousness in the heart and |ife of each one of the
peopl e thensel ves. When the streamthat flowed into the
sanctuary was thus stopped at its source, then, and then
al one, could the sanctuary itself be cleansed fromthe sins
and transgressi on which, fromthe people, by the
i ntercession of the priests, had flowed into the sanctuary.
p. 118, Para. 1, [ O\CP].

And all that "was a figure for the time then present”--a
"figure of the true." Therefore by this we are plainly
taught that the service of our great High Priest in the
cl eansing of the true sanctuary nust be preceded by the
cl eansi ng of each one of the believers, the cleansing of
each one who has a part in that service of the true High
Priest in the true sanctuary. It is plain that
transgressi on nust be finished, an end of sins and
reconciliation for all iniquity must be nade, and
everl asting righteousness nmust be brought in, in the
heart's experience of every believer in Jesus, before the



cl eansing of the true sanctuary can be acconplished. p.
119, Para. 1, [CQWCP].

And this is the very object of the true priesthood in the
true sanctuary. The sacrifices, the priesthood, and the
mnistry in the sanctuary which was but a figure for the
time then present, could not really take away sin, could
not meke the comers thereunto perfect, whereas the
sacrifice, the priesthood, and the mnistry of Christ in
the true sanctuary does take away sins forever, does make
the coners thereunto perfect, does perfect "forever them
that are sanctified." p. 119, Para. 2, [Q\CP].

And now, in this tinme of the consunmati on of the hope of
all the ages, in this tinme when the true sanctuary is truly
to be cleansed, in this time when the work of the gospel is
to be conpleted and the nystery of God i ndeed finished--now
is the time of all the times that ever were in the world,
when the believers in Jesus--the bl essed objects of H's
gl orious priesthood and wondrous intercessions in the true
sanctuary--shall be partakers of the full neasure of H's
heavenly grace and shall have in their |ives transgression
finished, an end of sins and reconciliation for iniquity
made forevernore, and, in the perfection of truth,
everlasting righteousness brought in. p. 120, Para. 1
[ CWCP] .

This is precisely and al one the purpose of the priesthood
and mnistry of Christ in the true sanctuary. Is not that
priesthood sufficient? Is not His mnistry effectual to
acconplish its purpose?--Mst assuredly. Only by that nmeans
can it be possible for this thing ever to be acconpli shed.
No soul can ever hinself finish transgression or nmake an
end of sins or nake reconciliation for iniquity or bring in
everlasting righteousness in his own life. For that ever to
be done, it nust be done al one by the priesthood and
mnistry of H mwho gave H nself and who was given that He
m ght acconplish this very thing for every soul and present
every soul "holy and unbl anmeabl e and unreprovable” in the
sight of God. p. 120, Para. 2, [COACP].

Every one whose heart is inclined to truth and right
desires that this thing shall be done. Only the priesthood
and mnistry of Christ can do it. Nowis the tinme of the
conpl ete and effectual doing of it for evernore. Then | et
us believe in Hmwho is doing this, and trust Hmin the
doing of it, that He does it conpletely and forevernore.



p. 121, Para. 1, [ OACP].

This is the time and this is the work of which it is
witten, that "there should be delay no | onger." And why
shoul d there be delay any | onger? When the priesthood of
our great High Priest is efficient, and when H s sacrifice
and mnistry are all sufficient in that which is prom sed
and in that for which every believer hopes, then why should
there be delay any longer in the finishing of
transgression, the making an end of sin, the naking of
reconciliation for iniquity and the bringing in of
everlasting righteousness to each believing soul ? Then | et
us trust Hmto do that which He has given Hinself to do
and which He alone can possibly do. Let us trust Hmin
this and receive in its fullness all that belongs to every
soul who believes in and inplicitly trusts the Apostle and
High Priest of our profession--Christ Jesus. p. 121, Para.
2, [CWCP].

We have seen that the little horn--the man of sin, the
nmystery of iniquity--has put his own earthly, human, and
sinful priesthood, mnistry, and sanctuary in the place of
t he heavenly and holy priesthood, mnistry, and sanctuary.
In this priesthood and service of the nystery of iniquity,
the sinner confesses his sins to the priest and goes on
sinning. Indeed, in that priesthood and mnistry there is
no power to do anything else than to go on sinning, even
after they have confessed their sins. But, sad as the
guestion may be, is it not too true that those who are not
of the nmystery of iniquity but who really believe in Jesus
and in Hs priesthood and mnistry--is it not too true that
even these al so confess their sins and then go on sinning?
p. 121, Para. 3, [CACP].

But is this fair to our great High Priest, to Hs
sacrifice, and to Hs blessed mnistry? Is it fair that we
should thus put Hm H's sacrifice, and H's mnistry
practically upon a level with that of the "abom nation of
desol ation” and to say that in Hmand in Hs mnistry
there is no nore power or virtue than there is in that of
the "nystery of iniquity"? May the Lord forever save Hi s
church and people this day with no nore delay fromthus
bringing down so | ow our great H gh Priest, H s awful
sacrifice, and His glorious mnistry. p. 122, Para. 1,

[ CWCP] .

Let our trust in our great H gh Priest be true, and let it



be truly inplicit. By Protestants there is often remark
made of the blind unwi sdomof Catholics in their so fully
trusting to the priest. And, with respect to any earthly
pri esthood, the thought is correct. And yet inplicit trust
of the priest is eternally right, but it nust be trust of
the right Priest. Such trust in a false priesthood is nost
rui nous, but the principle of inplicit trust in the Priest
is eternally right. And Jesus Christ is the right Priest.
Therefore every one who believes in Jesus Christ, in the
sacrifice which He has made, in the priesthood and mnistry
whi ch He exercises in the true sanctuary nust not only
confess his sins, but he nmust then forever inplicitly trust
that true Hgh Priest in Hs mnistry in the true sanctuary
to finish transgression, to make an end of sins, to nake
reconciliation for iniquity, and to bring in everlasting

ri ghteousness in his heart and life. p. 122, Para. 2,

[ CWCP] .

Everl asting ri ghteousness, renmenber. Not a righteousness
for today and sin tonorrow and righteousness again and sin
again. That is not everlasting righteousness. Everlasting
ri ghteousness i s righteousness that is brought in and stays
everlastingly in the life of himwho has believed and
confessed and who still further believes and receives this
everl asting righteousness in the place of all sin and al
sinning. This alone is everlasting righteousness; this
alone is eternal redenption fromsin. And this unspeakabl e
bl essing is the gracious gift of God by the heavenly
mnistry which He has established in our behalf in the
pri esthood and mnistry of Christ in the heavenly
sanctuary. p. 123, Para. 1, [C\CP].

Accordingly, today, just now, "while it is called today,"
as never before, the word of God to all people is "Repent
ye therefore, and be converted, that your sins may be
bl otted out, when the tines of refreshing shall come ["that
there may cone seasons of refreshing,” RV.] fromthe
presence of the Lord; and He shall send Jesus Christ, which
before was preached unto you: whomthe heaven nust receive
until the tinme of restitution of all things." Acts 3:19-21.
p. 123, Para. 2, [COACP].

The time of the comng of the Lord and the restitution of
all things is indeed at the very doors. And when Jesus
cones, it is to take His people unto Hnself. It is to
present to Hinmself Hi s glorious church, "not having spot,
or winkle, or any such thing," but that is "holy and



wi thout blemish.” It is to see Hinself perfectly reflected
inall Hs saints. p. 123, Para. 3, [OACP].

And before He comes thus, H s people nust be in that
condition. Before He cones we nust have been brought to
that state of perfection in the conplete inmage of Jesus.
Eph. 4:7, 8, 11-13. And this state of perfection, this
devel oping in each believer the conplete image of Jesus--
this is the finishing of the nystery of God, which is
Christ in you the hope of glory. This consummation is
acconplished in the cleansing of the sanctuary, which is
the finishing of the nystery of God, which is the fina
finishing of transgression, the making of a conplete end of
sins, the making of reconciliation for iniquity, the
bringing in of everlasting righteousness, the sealing up of
t he vision and prophecy and the anointing of the npost Holy.
p. 124, Para. 1, [ OACP].

The present tinme being the tinme when the com ng of Jesus
and the restitution of all things is at the very doors and
this final perfecting of the saints having necessarily to
precede the com ng of the Lord and the restitution of al
t hi ngs, we know by every evidence that now we are in the
tinmes of refreshing--the tinme of the latter rain. And as
certainly as that is so, we are also in the tine of the
utter blotting out of all sins that have ever been agai nst
us. And the blotting out of sins is exactly this thing of
the cleansing of the sanctuary; it is the finishing of al
transgression in our lives; it is the making an end of al
sins in our character; it is the bringing in of the very
ri ght eousness of God which is by faith of Jesus Christ, to
abi de al one everlastingly. p. 124, Para. 2, [QACP].

This blotting out of sins must precede the receiving of
the refreshing of the latter rain. For it is only upon

t hose who have the bl essing of Abrahamthat the prom se of
the Spirit cones, and it is only those who are redeened
from sin upon whom the bl essing of Abraham cones. Gal.
3:13, 14. Therefore now as never before we are to repent
and be converted that our sins may be blotted out, that an
utter end shall be made of themforever in our lives and
everlasting righteousness brought in. And this, in order
that the fullness of the outpouring of the Holy Spirit
shall be ours in this tinme of the refreshing of the latter
rain. And all this nmust be done in order that the harvest-
ri peni ng message of the gospel of the ki ngdom shall be
preached in all the world with that power from on high by



which the earth shall be lightened with its glory. p. 124,
Para. 3, [ QW\CP].

Christ the Lord, the Son of God, cane down from heaven and
was made flesh and dwelt anong nen as the Son of man. This
is an eternal fixture in the Christian faith. p. 126,

Para. 1, [OACP].

He died on the cross of Calvary for our offenses. This is
an eternal fixture in the Christian faith. p. 126, Para.
2, [ONCP].

He arose fromthe dead for our justification. This is an
eternal fixture in the Christian faith. p. 126, Para. 3,
[ CWCP] .

He ascended to heaven as our Advocate and as such sitteth
on the right hand of the throne of God. This is an eternal
fixture in the Christian faith. p. 126, Para. 4, [ COACP].

He is a priest upon H's Father's throne--a priest forever
after the order of Melchizedek. This is an eternal fixture
in the Christian faith. p. 126, Para. 5, [CQACP].

At the right hand of God, upon the throne of God, as
priest upon His throne, Christ is a "mnister of the
sanctuary and of the true tabernacle which the Lord pitched
and not man." This is an eternal fixture in the Christian
faith. p. 126, Para. 6, [COACP].

And he will come again in the clouds of heaven w th power
and great glory to take Hi s people unto Hi nself, to present
to Hinmself H s glorious church, and to judge the world.
This is an eternal fixture in the Christian faith. p. 126,
Para. 7, [CWCP].

That Christ lived in the flesh, died on the cross, rose
fromthe dead, ascended to heaven, and sits on the right
hand of the throne of God in heaven nust be an eterna
fixture in the faith of every Christian, in order for that
faith to be true and full. p. 126, Para. 8, [CQO\CP].

That this sanme Jesus is a priest at the right hand of God
on that throne nust be an eternal fixture in the faith of
every Christian in order for that faith to be true and
full. p. 127, Para. 1, [ O\CP].



That Christ the Son of God, as priest at the right hand of
God upon Hi's throne, is there a "m nister of the sanctuary,
and of the true tabernacle which the Lord pitched and not
man" nust be an eternal fixture in the faith of every
Christian, in order for that faith to be true and full. p.
127, Para. 2, [CQWCP].

And this true faith in Christ the Son of God as that true
priest, in that true mnistry, of that true sanctuary, at
the right hand of the throne of the Majesty in the heavens;
that His priesthood and mnistry finishes transgressi on and
makes an end of sins and makes reconciliation for iniquity
and brings in everlasting righteousness--this true faith
wi |l make every coner thereunto perfect. It will prepare
himfor the seal of God and for the final anointing of the
Most Holy. p. 127, Para. 3, [CWCP].

By this true faith every soul who is of this true faith
can certainly know that in himand in his life
transgression is finished and an end of sins nade, that
reconciliation is made for all the iniquity of his life,
and that everlasting righteousness is brought in to reign
in his life for evernore. This he can know with perfect
certainty, for the Wird of God says so, and true faith
coneth by hearing the Wrd of God. p. 127, Para. 4,

[ CWCP] .

Al who are of this true faith can know all this just as
truly as they can know that Christ is at the right hand of
the throne of God. They can know it just as truly as they
can know that He is Priest upon that throne. They can know
it just as truly as they can know that He is there a
"mnister of the sanctuary and of the true tabernacle which
the Lord pitched and not man." And all this can be known
just as truly as any statenent of the Wird of God can be
known, for the Wrd of God plainly states it all. p. 128,
Para. 1, [COACP].

Therefore in this time let every believer in Jesus rise up
in the strength of this true faith, inplicitly trusting the
merit of our great High Priest in H's holy mnistry and
intercession for us. p. 128, Para. 2, [ OACP].

In the confidence of this true faith, let every believer
in Jesus take a long breath of restful ness forever, in
t hankful ness to God that this thing is acconplished, that
transgression is finished in your |ife, that you are done



with the wicked thing forever, that an end of sins is nmade
in your life and that you are free fromit forever, that
reconciliation for iniquity is nmade, and that you are

cl eansed fromit forever by the precious bl ood of
sprinkling, and that everlasting righteousness is brought
into your life to reign forevernore, to uphold you, to
gui de you, to save you in the fullness of that eterna
redenpti on which, through the blood of Christ, is brought
to every believer in Jesus our great H gh Priest and true
I ntercessor. p. 128, Para. 3, [COWCP].

And then in the righteousness, the peace, and the power of
this true faith, let every soul who knows it spread abroad
to all people and to the end of the world the glorious news
of the priesthood of Christ, of the cleansing of the
sanctuary, of the finishing of the nmystery of God, of the
times of refreshing conme, and of the soon com ng of the
Lord "to be glorified in H's saints and to be admred in
all themthat believe. . . in that day" and to "present to
Hi nmsel f a glorious church not having spot or winkle or any
such thing" but "holy and without blem sh.” p. 128, Para.
4, [ CWCP] .

"Now of the things which we have spoken this is the sum
We have such an High Priest, who is set on the right hand
of the throne of the Majesty in the heavens; a Mnister of
t he sanctuary, and of the true tabernacle, which the Lord
pitched, and not man." p. 129, Para. 1, [CQ\CP].

"Havi ng therefore, brethren, boldness to enter into the
hol i est by the bl ood of Jesus, by a new and |iving way,
whi ch He hath consecrated for us, through the veil, that is
to say, Hi s flesh; and having an H gh Priest over the house
of God; let us draw near with a true heart in ful
assurance of faith, having our hearts sprinkled from an
evil consci ence, and our bodi es washed wth pure water."
And "Let us hold fast the profession of our faith w thout
wavering; for He is faithful that promsed.” p. 129, Para.
2, [CWCP].



